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TO THE 


READER 


BO UT three months ago, being on a 
journey, I miſſed the way I intended to 
take. When, meeting with a perſon, who, as 
I could diſcern (for it was dark) had the 
appearance of a gentleman, I inquired the road. 
He told me I was wrong; and that the dark- 
neſs of the night, and the difficulty of the way, 
made it morally impuſſible to be found. And, 
therefore, adviſed me to return. I thanked 
him for his kindneſs, and complied. As we 
rode together, be ſaid ſomething in praiſe of 
bealtb. I replied, though health is good; yet 
there is a better thing; and, that is Religion. 


But obſerved, that it did not appear to be much 1 


' regarded now; one reaſon of which, I ſuppoſed 
was, the doftrine of Grace or Inſpiration, by 
which alone it can be _ is but little 
A 1 preached 


C43 
| preached. His anfewer was, © 1 think there 
is much Enthufiaſm in that doctrine So 
our converſation turned upon that and other 
goſpel matters. But before wwe parted he un- 
deceived me, by ſaying he was a Clergyman. 


After ſome weeks, I reconſidered this conver- 
ſation, and concluded if any thing could be done 
to convince ſuch of thoſe Gentlemen of their 
deſtructive error, as deny that and other im- 
portant doctrines of the goſpel, it would be of 


great ſervice to mankind. What I bave writ- 


ten is the reſult of my judgment, grounded on 

experience, and confirmed by the ſcriptures. 
Au T bave done it with an unbiaſſed mind: 
Having nothing to hope from my friends, nor 
to fear from my foes, nor any intereſt to ſerve, 
ſeparate from the good of my fellow-greatures. 


N. MANNERS. 


| Feb, 20. 1777. 
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DIALOGUE, &e. 


ang i interrupting my people by preaching, as you call + 
it, 92 me pain. 


| Preacher. 1 


x OOD- Morrow, Sir; I hope you are | 
well. 
Clerg yman. Pretty well ; though I confeſs no bet- 


ter for you. 


P. I hope no worſe, Sir. I ſhould be ſorry to 
miniſter any thing to your loſs, or diſquiet. 
C. Perhaps ſo. But your intruding into my pariſh, 


If my preaching in your pariſh offends you, I 0 


am . with the cauſe of it. But I did not 


intend an offence; and, moreover, thought it my 


duty ſo to do. 
Ci. Your duty! By what rule of logic will you 


prove that ? 
P. Why, Sir, whether I can prove it by logic or 


not, I can do it by that which is as certain: And 
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that is neceſſity; which has no law. 


C. Neceſſity! How can that be? Are not my peo- 


ple ſufficiently preached to without you? 


P. That your people have eo I allow; 
and, for any thing I know, enough 0 it too, ex- 
cept different from what it is. 

C. Why, what do you mean ? Do you think I 


| P. falſe doctrine? 


7. Whether your K be falſe in itſelf, 1 tall : 
i 3 or 


4 3 2 


t 6-3 
not now ſay : But it certainly is ſo in reſpe& of your 
people, being wholly unapplicable to them, 5 
Ci. Pray explain yourſelf, for that is a diſtinction 
I do not underſtand. # 
P. My meaning, Sir, is this: You give inſtrue- 


tions to a people incapable of receiving them. You 
bid them ſerve God, and prepare for death, without 
pointing out the grace or ability by which alone 
they can be done. And, therefore, if your Sermons 


are calculated for any, they are for Chriſtians. 
C. 'I hope I preach to a chriſtian congregation ; 


chat the foundation is laid, and they are going on 


to perfection. 


P. Why, Sir, you ſurpriſe me! I believe there 


are not five perſons in your congregation who do not 


live in open fin: That curſing, ſwearing, lying, 


drunkenneſs, ſabbath-breaking, whoring, cheating, 
_ card-playing, cock-fighting, horſe-courſing, &c, are 


generally practiſed by them. Now, Sir, what ſort 


of chriſtians are theſe ? They are not ſcriptural ones, 
inaſmuch as it is written, F any man be in Chriſt, + 
or a chriſtian, he is a ntw creature; changed from a 


- finful to a holy ſtate, by the renewing: of the Holy 
. - » Ghoſt. Aud he tbat names the name of Chriſt, t or 


Profeſſes to be a chriſtian, muſt depart from iniguity. 


And, he that is born of God doth not commit fin. 9 


Theſe are the ſacred characters of a chriftian. But 
how different from what is characteriſtic of your peo- 
ple! And what foundation is laid in ſuch? Not the 


Apoſtle's, of repentance from dead works. \| Very far 


from 


That to which this note refers, was a verbal anſwer by a 


miniſter to what immediately precedes it. The objeftion was 
made againſt a ſermon conũſting of moral duties, preached as 


the way of ſalvation, to a people living in fin. And when be 
Was told that chriftianity and a wicked life, are inconſiſtent; | 


to reconcile them, he ſaid, “If a perfon be provoked to anger, 
_ and fwear,” Ii. e. curſe or damn,] <4 do not think it finful.” 


This ſhews that gentleman's judgment in religion. + Alas! 


brink of hell, © 


"+2 Cn v. 17. f 2 Tim. ii, 29. 4 x John M. 9. Reb. w. 1 
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from it; they abound in the practice of them. And 


how are they going on to perfection in holineſs ? 


Not at all. Rather to perfection in wickedneſs, that 


being the whole buſineſs of their lives. Foraſmuch 
then as chriſtianity is a new creation, an intire change 


of the moral diſpoſition of the mind; and the prac- 
tice of your people indicating them deſtitute of it, 


it is evident they are not chriſtians, 


is the 


rule admits of no exception. What avails their bap- 
tiſm then? Except that they are waſhed to fouler 


C. But were we not made chriſtians by baptiſm ? 
P. Suppoſe we were; that is no proof we are 
chriſtians now. For, baptiſm is not chriſtianity. 
At moſt it is but a means of it. And whether the 
Popiſh doctrine of ex opere operate, by the deed 


be true; that is, whether grace be ſo connected "Ma. 7 
it, as that they muſt go together, who can tell? But 
nting, for argument's ſake, that they do; yet it 
Holy Spirit which makes a chriſtian. So the 


church preys, Give thy Holy Spirit to this infant, that 


it may be born again. And if then given, it is cer- 
tain, they who break their baptiſmal vows, by living 
in a courſe of wickedneſs, retain not that grace : For 


® avhoſeever abideth in him, ſinneth not. And hereby 
the chriſtian is diſtinguiſhed from his contrary : He 
that is of God, ſerveth him; and he that is of the 
Devil, ſianeth agaiuſt him: Therefore, whatever ſin- 


ners were once, they are not chriſtians now. This 


ſtains, and are worſe for mending ? 


Now this is clear from the Apoftle's reaſoning in a 
fimilar caſe. + Circumciſion (faith he to the Jew) pro- 


Fteth if thou keep the law ; (which it initiated them 


> 


x 


* 


into the obſervance of, and obliged them to perform) 
but if thou be a breaker of the law, thy circumciſion is 


made uncircumcifion. Baptiſm, if there be a death 


 _ wnlo fin, and a new birth unto righteouſneſs, profits at 
the time of its being adminiſtered; and, afterwards, if 
they renounce the devil and all bis works, the ts and 


wanities of this wicked world, and all the forful 
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the flijh, &c. But if not, it can no more fave a2 
wicked chriſtian, ſo called, than cutting the fleſh of 


a Jew, could ſave him while his heart was uncircum- 
ciſed, and lived a wicked life. The grace then, re- 
_ ceived at a being ſinned away, by all who 
| have not performed their vows, they are now no bet- 
ter for it. Yea, the contrary is conſpicuous ; having 
added actual to original fin, their condition is much 
worſe. Like baptiſed Simon, they are in the gall of 
bitterneſs, and bond of iniquity. Twice dead; firſt, 


by nature, as all men are; afterwards, by apoſtacy 


from God; and liable to everlaſting damnation. 
How dangerous then to depend on baptiſm; which, 


in this caſe, is no ſign of an inward and ſpiritual * 
grace ; that grace being no more in ſuch. And yet, 


Sir, this is your doctrine; of which I can give you 


a recent inſtance. Soon after I commenced Metho- 
_ diſt, I was in company with our Pariſh Miniſter, who 

| aſked me, If i found more among the Methodiſts 
„ than at Church?” I anſwered, ** I did: For there 
„was taught the doctrine of a New-birth by the 


* Spirit of God.” „O, (faid he) that is not ne- 
«© ceflary now; we were born again at baptiſm !”? 


Now, Sir, ſuppoſe I received that grace then, was it 


any proof I had retained it, except it cannot be loſt 
Which it certainly may. And 1 am confident, that 
when with me twenty years had elapſed, 1 knew no 


more of it than when I was twenty days old. Yea, 
afterwards, when convinced of my condition, I found 
my heart as graceleſs, and as much poſſeſſed of evil 


tempers and affections, as it could be; inſomuch that 
1 thought no perſon ſo wicked as myſelf, which evi- 
dences, that J had as much need (yea, more, having 
added evil habits to an evil nature) to be born of the 
Spirit then, as at baptiſm. But had I believed that 


: Gentleman, I had reſted in the baptiſmal birth, tho! 
I had neither the power, nor the form of religion; 
and, conſequently, was no more a chriſtian than if 


I had not been baptiſed. KS. 


This way of dealing with ſouls, Sir, is . 


| 
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131 
and, I fear, deſtrutive to many: For while they are 
taught to believe, that by baptiſm they became chriſ- 
tians ; and in conſequence of it have continued ſuch, 
they look no farther, tho? the whole tenor of their life 
-. the lie to their profeſſion, and proves them chil- 
ren of the devil, and heirs of damnation, If then you 


would nat deceive ſouls, never ſpcak more of baptiſm 


to ſinners, except to convince them that they are but 
baptiſed Heathens, whoſe damnation ſlumbereth not. 
For, to place the leaſt dependance, in a matter of ſo 
great moment, on that of which nothing but the 
name remains, 1s madneſs beyond compare; and ar- 


gques great ignorance of chriſtianity, (which is Chriſt 


in the ſoul, the hope of glory) or a direct defign to 
deceive men to everlaſting deſtruction. 

C. If your doctrine be true; will it not follow, 
that none can be ſaved? 

P. That baptiſm, aſter the law it obliges them to 
perform is broken, does not profit, is evident; and 
yet it follows not that they cannot be ſaved. 

C. I hope io; or it would be dreadful indeed! 

P. But what is the ground of your hope? 
C. This: When a wicked man turneth away 
from his wickedneſs, and doeth that which is lawful 
and right, he ſhall fave his ſoul alive. 3 
Pi. And do you think that — away from his 
_ fins, and doing that which is lawful and right, will 
—_——--- | oe 
C. Ves; does not the Lord ſay ſo? 5 | 

P. I think not. He ſays when he does ſo, but not 
for ſo doing. 5 „ 

C. You ſeem to lie at the catch and have a mind 
e 3535 

P. Indeed I have not, Sir. The matter is too ſe- 
rious and important for that. 5 . ; 
Ci. Why, what difference is there betwixt being 
| ſaved avhen he does theſe things, and for them? 

P. A very material one. A perſon muſt repent 
before he can be forgiven ; and yet not be forgiven 
for his repentance, becauſeit makes no — _ - 


CF. : 
C. For what then muſt he be forgiven ? 
P. Why, Sir, a thing intirely different from, and 


wholly independant of repentance, in reſpect of merit: 5 


For, the real cauſe of forgiveneſs is Chriſt Jeſus : It be- 
ing by him alone, that fin was atoned for. Hence he is 
ſaid to be ©* g proputiation for the fins of the whole world ;* 
and /heLamb of Ged co takes it away. + Yea, ſaith the 


Apoſlle, ere is /alvation in none other. F For on him 


alone were laid the iniquities of us all, and by his 


frrifes ave are heal:d. || Therefore your own church, 


in the 18th article, pronounceth a curſe on all who 


pretend to be ſaved any other way. It runs thus: 


They alſo are to be had accurſed who preſume 
*© to ſay, that every man ſhall be ſaved by the law 
or ſect which he profeſſeth, ſo that he be diligent 


light of nature. For Holy Scripture doth ſet out 


to us on ly the name of Jeſus Chriſt, whereby men 


] 
% may be ſaved.” And the 11th Article 3 
mentions the cauſe, condition, and ſalvation whict 


is by him. Who are accounted righteous before 
God only for the merit of our Lord and Saviour 
«© Jeſus Chriſt, by faith, and not for our own works, 
„or deſervings.” You fee, Sir, the ſcripture and 
the church perfectly agree, they concur to confute the 


notion of being ſaved for our own deſervings. 
And now permit me to aſk, whether, in treating on 
the meritorious cauſe of ſalvation, you have not Kt n 


defeftive only, but the reverſe of what you ſhould have 


been. Have you infiſted on Chriſt's death alone, as 


that for which God forgives, accepts our perſons, and 


ſaves everlaſtingly ? I believe not. Rather, have not 


you told the people under your care, that good works 
are ſufficient to ſave them: That by attending at 


church, receiving ſacraments, ſaying *prayers, pay- 
ing every one his own, diſcharging the duties of 


their calling, &c. they would do very well. This has 


been the ſubſtance of your doctrine, in that caſe, for 
many years. And, what is very aſtoniſhing, you 

. 5 „ ave 
* 1 John ii. 2. + John i. 29, f Acts iv. 12, | Ifa, iii. 6. 


to frame his life according to that law, and the 


4 1 1 
have been preaching to, perhaps, as wicked a 
people as any in England. Now, Sir, except you 
ſuppoſe they never ſinned, the contrary of which you 
muſt be ſenſible of, how could they be ſaved by ſo 
doing, but on the ſuppoſition of being meritorious? 
And if ſo, then they ſtand in the place of Chriſt, 
and are that to a ſinner, which he ſhould be. But 
how contrary to the ſcripture, which ſhould be your 
rule in all things? It expreſsly, and in ſtrong terms, 
diſcountenances all dependance on the merit of hu- 
man performances, as the procuring cauſe of accept- 
ance with God. Hence, faith St. Paul, by . 
works of the law ſhall no fleſh be juſtified. * And, if 
righteouſneſs come by the law, Chriſt is dead in vain. 7 
If then none can be juſtified or become righteous by 
the law, where is the wiſdom of referring men to that 
method of ſalvation ? So, inſtead of ſtriving to con- 


$ vince them of their ſin, and their own inſufficiency 


to atone for it, you buoy them up with a belief of 
doing well by their own deeds. How prepoſterous ! 
And if done in ignorance, it is inexculable in you, 
who ſhould know — being deſtructive to immor- 
tal ſouls. Yea, its unreaſonableneſs is ſuch, as ar- 
gues a belief of it, the offspring of an intatuated 
mind: For, I pray, what pretence can a company of 
curſers, &c. have to rightcouſneis by the law, whoſe 
lives are a perpetual reverſe of it? , What they who 
never broke it (if any ſuch there be may cxpect in 
that caſe, is nothing to thoſe who do nothing but 
break it: Which is the caſe with all ſiuners: For, 
faith St. Paul, When ye were the ſervants of fin, ye 
ewere free from righteoujreſ5. F Ia the name of good- 
neſs, then, what have theſe of their own to depend 
on? Nothing but ſin, and that cannot ſave them. 
And if he be cur/ed who does not all things, || how much 
more accurſed are they, who do nothing contained in 
the law? With as much reaſon then may you ſet a 
man to touch the ſky with his finger, as a ſinner to 
be ſaved by his 4 Now, were I diſpoſed (which 


God forbid) to deceive ſinners, I would ſay, What 
5 5 Fe though 
® Gal. ii. 16. + Gal. ii. 21. 1 Rom, vi. 20, || Gal. iti, 10. 


| 28. 37 
«« though you have broken the law A ſwear- 
« ing, lying, ſabbath- breaking, whoring, drunken- 
% neſs, &c. yet becauſe you have been baptiſed, 
gone to church, received ſacraments, ſaid your 
4% prayers, &. fear not. Set your good deeds againſt 
your bad ones, and you will do well enough.“ 
But, Sir, this doctrine, which, /I judge, I could not 
preach but at the peril of my own and other ſouls, 
you have been preaching many years, to thoſe who 
have paid you well for it. : SR 
And why are you called a miniſter of Chriſt, who 
do not preach him as a Saviour? The Apoſtle ſays, 
Other foundation can no man lay than Jeſus Chriſt. 
But you lay that of human works and worthyneſs, 
And as a reaſon of his conduct, in that particular, 
he ſays, God revealed his ſon in me, that I might 
preach him among the heathen. F But if doing the beſt 
we can, as you ſay, will do, what need was there of 
that, or for Chrift to give himſelf for our fins ? | For- 
aſmuch then as your preaching oppoſes the Apoſtle's, 
how will you avoid his cenſure, or bear the puniſh- 
ment of it? JF any man (ſaith he) preach another 
goſpel, let him be accurſed. Another goſpel than 
| What? than that Chrift gave himſelf for our fins, that 
| he might deliver us from this preſent evil world. || But 
yours differs diametrically. Chriſt was the ſum total 
of his. Yours is what man can do. Pray, Sir, 
where did you learn your divinity? Not where Paul 
learnt his. His was by the revelation of Jeſus Chrift. 5 
But, I fear, you have not ſo learnt Chrift. Yours is 
the reſult of human ſtudy; a ſtudy more of letters and 
languages, than of religion: For, had Chriſt been 
revealed in your heart as a Saviour; you and not 
referred ſinners to themſelves for ſalvation. Rather, 
with a confidence becoming a miniſter of the goſpel, 
you would have ſaid, Behold the Lamb of God that 


taketh away the fin of the world. And, Come unt me 


all ye that labour and are heavy laden, aud I will: give 
Feu reſt. 1 : 2} 7 + 0 
* x Cor, in. 11. + Gal. i. 16. f Gal. i. 4. f Gal. l. 4. 
: S Gal, i. 12, % Matt, xi, 28, 
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1 this! But how contradictory to your method of teach- 
ing! And how excluſive of all human merit. 


1 


Ci. Bat if ſinners repent, and do what they can 
will not Chriſt do the reſt? 5 
Pei. That is not the goſpel, Sir. Chriſt is never 
repreſented as an half Saviour. He ſaves to the ut- 
termoſt, if at all. If you add any thing to his merit, 
you mar it. He is Alpha and Omega in that matter; 
none cometh to the Father but by him. His death 
alone procured ſalvation for ſinners ; and ſo muſt be 
_ conſidered as the whole meritorious cauſe of it. And 
the reaſon of it is ſo plain, that he muſt be blind in- 
deed, who does not ſee it: For if he gave himſelf a 
ranſom®* for all, by taſting death for every man; + what 
more is. neceflary in that caſe? Surely nothing. 
Of which, from a teſtimony, that with you ſhould 
have much weight, you may have the fulleſt confir- 
mation: The offering of Chriſt once made, is 
that perfect redemption, propitiation, and ſatiſ- 
faction for all the ſing of the whole world, both 
original and actual; and there is none other ſatiſ- 
faction for fin, but that alone.“ f How pertinent 


C. But will not God accept our works for the ſake 
of Chriſt's merit, and thereby ſave us? E 
. No, Sir, That would be making a Saviour of 
them, by the help of another. Chriſt puts no wor- 
thyaeſs into any thing a finner does, for which God 
_ forgives him. There is an 1mpoſlibility in the caſe : 
For impenitent finners are of Satan, and all their 
works deſtructive. This is evident from the wages of 
fin being death, l or damnation. How then can their 
evil deeds be rendered deſerving of their ſalvation ? 
Not at all. Nor does Chriſt ſo waſh and make wor- 
thy the reformation of a penitent ſinner, as to make 
it the cauſe of forgiveneſs. ln neither caſe, does this 
notion receive any countenance from ſcripture; and 
reaſon, as an additional evidence, riſeth up to oppole _ 
it: Becauſe if Chriſt render our works deſerving of 
| | | B | 5 | = God's 
® x Tim. ii. 6. + Heb. ii. 9. 1 Thirty-firft Article of the 
Church of England. | Rom. vi. 23. | 
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God's acceptance of us; then he is only the remote, 
and they the immediate cauſe of our ſalvation. Con- 


trary to which, Chriſt, by his death, procured our 
ranſom ; he gave himſelf an offering and a ſacrifice 


to God, that he might redeem us (not our works) 


from all iniquity, and purify to himſelf a peculiar peo- 
ple, ⁊calous of good works,* This is confirmed by the 


conſideration of fins being incapable of ſuffering ; as, 


on the contrary, works admit of no virtue but what 


ſprings from the principle producing them. "Vhere- 
fore, as guilt, (b the ſentence of condeinnation) 
flows from fin to x ſinner ; ſalvation (through for- 
giveneſs) from the Saviour to the finner. Hence it 
is evident, works have nothing to do with juſtifica- 


tion, either as meritorious in themſclves, or made fo 
by Chriſt, From which I conclude, that Chriſt is 


all, in that reſpect. 5 
C. If then Chriſt be the whole Saviour, as you 
ſay, and works have no meritorious influence in that 
buſineſs, how are we to be ſaved by him ? „ 


P. I anſwer, by Faith. For thus faith the ſcrip- : 


ture: Knowing that a man is not juſtified by the works 


of the lau, but by the Faith of Jeſus Chrift. F Even 


as Abraham believed God, and it was accounted to him 


for righteouſneſs. 4 Being juſtified by Faith awe have 


peace with God, through our Lord Feſus Chriſt. || 


And, therefore, wwe conclude, (ſaid Paul) that a man + 
& juſtified by Faith without the deeds of the law. yh 


From theſe paſlages (and many more of the ſame im- 
port, might be added) it is clearly evident that juſti- 


fication is by faith in Jeſus Chrift. That by confiding 


in him as the procurer of ſalvation, it commences : 

| Jeſus, who died for ſin, then takes it away; the guilt 
and power depart, and there is peace and joy through 
believing. The Bible then being replete with proofs 


of this particular, I ſhall now conſider the nature and 


neceſſity of juſtification. And becauſe it is of great 
importance, I hope you will not judge me imperti- 


Tit. iv. 14. + Gal. ii. 16. f Gal. ii. 6, | Rom. v. 1 
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nent, nor diſcover impatience, while I briefly diſcuſs 
theſe particulars. 5 | 
C. I object not to your propoſal; for, I am in- 
formed it is one of your favourite doctrines; though, 
I confeſs, hitherto I have neither thought it my duty, 
nor judged it worth my time, nor had the curioſity 
to hear any of you preach. I hope you will not be 
tedious. | | ? | 

P. I hope not, Sir. I defign to be brief. Now this 


doctrine, though very ſublime, ſurpaſſes not human 
comprehenſion aſſiſted by grace. Its nature is ſpiri- 
tual; and its ſubjects are ſinners. The ſpirituality of 
it is clear from its having re ſpect to ſins committed a- 
gaiaſt God, by violating a ſpiritual law. And that ſin- 
ners, the violaters of that law, are the only perſons. 


concerned in it, needs no proof; the caſe of none elſe 
requiring it. It is, in ſhort, God's abſolving a ſin- 
ner, for the ſake of Chriſt Jeſus, from his paſt ſins; 
the accounting bim righteous, and treating him ac- 


cordingly. To illaſtrate which, I ſhall mention ſome 
circumſtances inſeparably connected with it. And 
first, it is inſtantaneous, given and received at once. 
Second, perfect, 4 of all fins committed to that 


time. Third, made known to thoſe who receive it. 


And that it is neither gradual nor imperfet ; but 


complete at its firſt commencing, are truths ſo de. 


monſtrative, that they never were nor will be con- 


futed. Nor is its ſenſibleneſs leſs certain: For pre- 
vious to pardon, is a painful ſenſe of ſin. Pardon re- 
moves that pain, and gives peace; whereby, like the 


trembling jaoler, in the ſame hour, they rejoice in 


God their Saviour. Tnis evidence is as the ſhining 
ſun; and, therefore, ſatis factory to its ſubjects. 
Yet, notwitkftanding its clearneſs, when | diſputed 
this point with one of your Rev. Brethren, he was fo 
far from allowing it, that he frinkly told me, ** per- 
„ ſons profeſſing to know their ſins forgiven, blaſ- 
„ pheme.” But, had that gentleman conſidered its 


nature, and what is recorded concerning it, he hd 


Not repreſented its ſubjects in ſo forbidding a light. 
| B 2 | | For 


(06-1 


For, I cannot conceive that it is poſſible. to be de- 


| livered from what neceſſarily and immediately pre- 


_ cedes that act, and enjoy what as nece ſſarily and im- 
mediately ſucceeds it, without knowing it. Guilt 
and peace are ſo ſenſible, and ſo contrary things, 
that whoever has been inſtantaneouſly freed from the 
one, and poſſeſſed of the other, muſt have a clear 
ſenſe of it. And in the Homily for Rogation Week, 
it is ſaid, The penitent feel their conſciences at 
* peace with God through remiſſion of fins.” Thus, 
Mary Magdalen, whoſe heart was oppreſſed, having 
ber many fins forgiven, was diſmiſſed with, Thy faith 
Bath ſaved thee, go in peace. Indeed, if guilt give 
ſenſible diftreſs ; peace, the fruit of pardon, mult be 
a & pleaſant ſenſation. Thus much for its nature. 1 
ſhall now ſhew the neceſſity of it. 5 
And here give me leave to obſerve, That as man 
is a reaſonable, religious, and accountable creature, 
be is under the law of God, as a rule of life, and as 
that hy which he muſt be judged in the laſt day. This 
law is of a nature correſponding with his condition: 
| Being ſpiritual, moral and immutable. Its moral 
uality is perfect, inaſmuch as it is 30), juſt, 
and good. And, in its extent, it has a perfection 
compatible with man, being proportioned to his ca- 
pacity. I is love to God, and all mankind for his 
| Jake. For, love is the fulfilling of the law. Now 
this, with ſingular propriety, may be termed the law 
of juſtice; as it obliges its ſubjects to render to all 
their due. To God, the things which belong to 
him, and to man, what is his right. It requires that 
all things be done within the bounds preſcribed by its 
author; and, with an eye to his honour, and the 
good of mankind : For love worketh no ill (or injuſ- 
Tice) to his neighbour ; but, on the contrary, as a 
law, obligeth to all that is pleaſing to God, and 


profitable to man. And whatever is contrary to, or 


ſhort of theſe, is fin. This admits of no exception, 
inaſmuch as betwixt fin and obedience, guilt and 
Luke vii. 350. 1 Rom. vii. 12. 5 
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peace, there is no medium: Therefore, as all un- 
righteouſneſs is ſin; ſo one fin incurs guilt and ſub- 
| jection to puniſhment. And if one, then many 

render proportionably unjuſt and obnoxious to the 


diſpleaſure of God. Theſe aſſertions receive all the 
confirmation they require, from apoſtolical affir- 
mations: He, ſaith St. James, who keeps the whole 

law, but offends in one point, is guilty of all.. And 


Curſed is every one who continueth not in all things 


aubich are <written in the bock of the law, to do them. 


Now fin and its conſequent curſe correſpond ; in qua- 
lity, quantity, and continuance. And the nature of 


both is determined by the law to which they ſtand 


oppoſed. The law being ſpiritual; ſuch is the 
curſe. The ſame correſpondence is alſo betwixt the 
number of fins, and the meaſure of puniſhment : 


The one being proportioned to the other. And, like- 
wiſe, in the perpetuity thereof: For while fin re- 
mains unforgiven, the diſpleaſure of the Deity will 


_ endure. Thus ſin, committed againſt God, or man, 


or both, renders juſtification indiſpenſably neceſſary. 


Hence, viewed in this light, it is ſo far from a mat- 


ter lightly to be diſpenſed with the want of, that, if 


not obtained, everlaſting deſtruction will be the con- 
ſequence, 


Were it not ſo, fin would neither appear diſpleaſ- 
Ing to God, nor prejudicial to mankind. Yea, all 


would be anarchy and confuſion ; and reaſonable and 


religious. beings, acting unreaſonably and irreligi- 
_ ouſly, would be unaccountable and irreprehenſible for 
their conduct. But the holy nature of God, (which 


is the ground of his righteous law) renders it impoſſi- 
ble for him to be unconcerned at a thing ſo contrary 
to himſelf. So long then as he governs the world, acts 


of impiety againit himſelf and his ſervice, and of in- 


juſtice and cruelty to his creatures, will be the object 
of his hatred, and the actors (objects) of his anger, 
_- wrath or indignation, according to the nature, num- 
ber, and circumſtances of their fins. | 
Nor is any fin ſo ſmall as not to incur his * 
. OM ON on C . 
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fare. And where the heart is wholly finful, there all | 
is wrong in performance; For a wrong principle 


cannot produce a right practice. And having been 
ſo from early infancy, what multitudes of ſins have 


been committed, and muſt be forgiven, before God's 


anger will ceaſe, and the ſinner de freed from the 
danger of being damned. Therefore, where fin is, it 
is ſo hateful to God, ſo hurtful to man, and ſo pre- 
ſaging of eternal torments, that without his mercy 
In the removal of it, eternal miſery will be the end 

of that evil buſineſs. | 


But notwithſtanding that this is abſolutely needful 
for all ſinners; yet only the —— believing ſin- 
ſe of mercy, and a diſ- 


ner, has a right to the promi 
poſition to receive it. Others, by reaſon of impe- 


nitency and unpreparedneſs, have neither the one 
nor the other: Therefore, in their preſent ſtate, can- 
not partake of it. But the penitent, conſcious of 
their condition, are tied and bound with the chain 
of their fin, and willing to be looſed by the pitiful- 


neſs of God's mercy. Their guilty ſenſe of ſin 


drinks up their ſpirits, and makes all the things of 


life infipid to them. Mountains of gold, in their 
Judgment, weigh nothing compared with God's mer- 


cy. Salvation is now their only theme and defire. 
And ſo far are they from repoſing confidence in any 


thing they have done, or can do to deſerve it, that 
their conſciouſneſs of the evil of both, is the only 


cauſe of their guilt, and dread of damnation. In- 


deed, were it not for paſt fin and preſent inſufficiency, 
they would not want a Saviour. But alas! they find 
all is loſt withcut him. Their repentings, reforma- 
tion, prayers and tears, where they ten thouſand times 
more than their fins, could not waſh away one ſtain 


of their 1 guilt. Which guilt, being ſen- 
reſſing, it is impoſſible to be eaſy under 


ſible and di 
it; fo if neither finned, nor taken away by for- 


fe, and iſſue in a miſery <uhere the worm dietb 


: 12 muſt remain the curſe and burthen of their 
1 


rat, and where the fire is not quenched. And now, Sir, 


TY 


1 
if I may preſume any thing from your patience, 
which, in appearance has kept pace with my per- 
formance, 1 may ſuppoſe this doctrine is not dilagree- 
able to you. „ | 

C. I grant, if God be extreme to mark what is 


amiſs, forgivencis is neceſſary. | IP 
P. That, Sir, muſt not be queſtioned. It is the 
_ reſult of his nature and law. Yea, juſtice, an attri- 
bute of God, is concerned in it: Elſe how ſhould 
he judge the world. Juſtice and law herein ſerve 
each other. The law 1s the rule of ation ; and be- 
ing cognizable by juſtice, it acquits and condemns 
as actions agree or wary Oe with it. Sin is a tranſ— 
greſſion of the law, and ſubjects the ſinner to the cen. 
ſure of juſtice. So long then as God is juſt, he muſt. 
mark fin; and, if pardon never obtain, puviſh 
according to the ſentence of, Depart ye workers of ini- 
2 o everlaſting fire prepared for the devil and his 
"© I have we cbjeftion 1 Gets jefiies. e 
it is the reſult of his holy nature. But I hope you 
do not ſo preach it as to leave no place for mercy. 
Indeed, I have been told, your doctrine is ſo terrible, 
it drives people out of their ſenſes. 
P. I believe we have been ſo charged; but how 
juſtly remains to be proved. We do indeed preach 
the law to convince of fin, becauſe the Apaſtle ſaith, 
By the law is the knowledge of fin.* And to give it 
weight, we urge the juſtice of God, as ready to exe- 
cute threatened wrath upon offenders. This has dif- 
ferent effects. Some ſubmit, acknowledge their fin, 
and deſerts of hell; weep, grieve, and lament their 
caſe ; reform their lives, loſe all reliſh for world! 
diverfions, and wicked company; call upon God, 
read, hear, &c. Now their ignorant neighbours, 
not knowing the cauſe of this, conclude they are mad, 
And, it is no wonder, for I have known ſome of you 
clergymen of the ſame mind, adviſing deeply diftrefſed 
finners to go into company, play at cards, ling mer- 


3 * Rom. iii. 20. 
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ry ſongs, &c. to drive away ſorrow. Which ſorrow, 
had you known to be the effect of the Holy Ghoſt 
working a ſenſe of fin by the law, you could not 
have done without directly fighting againſt God: 

And, therefore, I conclude you knew it not; and 
ſo thought it beſt to antidote it by its contrary. But 
not ſo the Apoltle, Godly ſorrow (ſaith he) worketh re- 


pentance to ſalvation.* This, Sir, is the madneſs into 


which our doctrine drives thoſe who ſuffer it to have 


free courſe. And which indeed is very deſirable: 


For he who is not /o mad here, will be much more 


ſo hereafter ; though only to bad purpoſe. Others, 
who will not bear to be told of their fins, and hate 


to be reformed from them, are offended with this 
doctrine. And to keep themſelves in. countenance, 
and juſtify their conduct, report it dangerous, as 
tending to deſpair, and ſo bring an evil report on the 


= | way. But theſe ſhould, and will one day 


now, that if the law is not ſuffered to convince them 


of, and condemn them for fin ; the goſpel will not 


miniſter pardon, peace, and joy : So what they now 
fear and refuſe, will, dying in their fins, come upon 
them to the uttermoſt. But, when ſinners, by law 
and juſtice, are thoroughly humbled, and rendered 


ſuſceptive of mercy, then is the time for a declara- 


tion of that kind : Which I am ſure we are ever glad 
of, and, I truſt, never fail to uſe. 
C. Well, allowing the ſubſtance of your doctrine 


to be true; the circumſtances, I judge, are indefenſible. | 
P. You mean its being inflantaneous and ſen- 


 fible. Now I think it cannot be otherwiſe. For, 


can it be doubted, that when God forgives one, 


he forgives all paſt fins. And if it be done at once, 
there is a particular time when it is done: Which is 


all I mean by its being inſtantaneous. And as touching 

its ſenſibleneſs, what I before obſerved is ſufficient. It 
is preceded with a ſenſible guiltineſs of ſoul; and 

ſucceeded by a peaceable pleaſant ſenſation. And 


the inexpreſſibly ſudden tranſition from the one to the 


* 2 Cor, vii. 10. 
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other, throws much ligkt on the ſubjcct. Were it 


done gradually, the change would not be ſo manifeſt, 
nor the evidence ſo clear. But God, who works for 
his own glory, and the adventage of his creatures, 


hereby gives a conſpicuous proot of his favour, that, 


being ſatisfied, they may delightfully adore him. I 
hope, Sir, as you allowed the ſubſtance of this doc- 


- trine ; you now agree that the circumſtances are poſ- 


ſible, profitable, and pleaſant. 
C. I cannot reaſonably object to what you ſay ; 


| though, I confeſs, I am a ſtranger to both. 


P. I am ſorry for that, Sir. But there is another 


thing ſo nearly connected with this, that whoever has 


the one has the other alſo. ” £ 
C. What is that? 


P. It is a new birth by the inſpiration of the ſpirit 


of God. 


C. Ithink there is much Eu- baſſaſm in that doQtrine. 
P. It is poſſible to abuſe it (to that ;) but the thing 


itſelf is abſolutely neceſſary. For, if the heart be 
corrupt, how is it to be freed from it but by a ſuper- 
natural aſſiſtance ? And that it is fo, is evident from the 
conduct of moſt : The tree being known by its fruit. 


And it being more difficult to renew than create, by 


reaſon of the oppoſition made by, and that muſt be 


made to, the prior evil diſpoſition, before a good one 


can be formed; and if there be ao power in man 


ſufficient for this, which both ſcripture and experi- 
ence fully prove; then, if the agency of the holy 
ſpirit be denied, the evil muſt remain, and perdition 
be the portion of every ſuch unholy ſoul, Beſides, 
neither your own church, nor ſcripture can be under- 
ſtood, if this doctrine be denied. Pray, Sir, wich- 


out this, what ſenſe is there in © Cleanſe the thoughts 


& of our hearts by the inſpiration of thy holy 


„ ſpirit; that we may perfectly love thee ?” By 
the thoughts are ſignified the paſſions, affections, 


&c. a part being put for the whole. The heart then 


is the ſubje& to be cleanſed ; the holy ſpirit is the | 


cleanſer ; inſpiration the act of cleanſing ; and * 
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God the effect of being cleanſed. Now if there be 


no inſpiration, the heart can neither be cleanſed, nor 


the Lord loved. In what a condition then muſt we be 


without a new birth by the ſpirit of God? Without it 


we cannot love Ged ; therefore we mutt hate him: 
For there is no medium. | 

C. * But | have an old relation, who has always 
been very pious, and who, on my aſking her about 
inſpiration, declared ſhe knew no ſuch thing. And 


yet ſhe has no fear of going to heaven. She does 


her duty, and looks for her reward.” Q 5 
P. I diſpute not what you ſay, Sir. But we muſt 


not give up the ſcriptures and the church for, nor 
interpret them by, the itate of a perſon which 1s 


contrary to both ? 


C. Well; I confeſs I do net know it for myſelf. + 
And what would you think if 1 ſhould die without 


| knowing it? 


P. I am ſorry the new birth makes no article of 
your creed. And dying without it, I ſhould be afraid 


for you | 
C. I ſhould not for myſelf. 


P. No, Sir! Does not the ſcripture fay, If any 


| man have not the ſpirit of Chriſt, he is none of his N 


And, except a man be born again, (or of the ſpirit) 


he cannet ſee the kingdem of God. It then to want this 


ſpirit, is not to be a chriſtian ; having it, is to be 


one. And not being born of it, diſquali ing 


for heaven; being born of it, is an indiſpenſable 


qualification for it. The evidence of which is, The 


Spirit itſelf bears witneſs with our ſuirit that we 


are the children of God. And if children, then 


Seirs ; heirs of God, and joint-heirs with Chrift. 5 
| R Ties: 


This was urged by the Rev. Gentleman, as a matter mili- 


tating againſt the doQrine of inſpiration. An old gentle- 


woman, running in a circle of duties, without the know- 

| ledge of God by his ſpirit. But St. John ſays (1 Ep. iii. 24.) 

Mi knew that be abideth in us, by the ſpirit wbich be bath given 
us. Had ſhe not the forin, without the power of religion? 


+ Rom, viii. 9. f John iii. 5. & Rom. viii. 16, 17. 


of dying without it? 
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Here are two evidences: One, by our ſpirit, the 
other, by the ſpirit of God. The witneſs of our ſpirit, 
is a conſciouſneſs ariſing from what the Lord does in 
and for us. In particular, of acceptance with him, 
through Chriſt, by the remiſſion of fins, and of being 
reſtored to his image, by the renewing of the Holy 
Ghoſt. This evidence is the immediate reſult of that 
change; as ſoon as a ſinner is acquitted, &c. he be- 
comes ſenſible of it, for his heart finds reſt, peace and 
Joy. The knowledge then of a change from guilt 
and fin, to peace and purity, is the witneſs of our 
ſpirit. The ſecond evidence is, by the ſpirit itſelf 
bearing witneſs with cur ſpirit. The ſpirit of God 
being preſent with and preſiding over the ſpirits of 


men, witneſſes with the ſpirit of the adopted, that they 
are God's children. This witneſs has reſpe& to what is 
done in them, which comprehends their ſonſhip. The 


manner of its being borne is by manifeſtation to the 
mind, the aſpe& in which he appears, which is loving, 
peaceable and pleaſant. This is the ſenſe the ſoul 
has of God toward it. The ſpirit itſelf then, by 
ſhed:ling abroad God's Love, &c. in the heart, wit- 


neſleth with man's; they concur to confirm the chriſ- 


tian's conſciouſneſs of being a child of God. Indeed 
it is ſomewhat of the inexplicable kind, better felt 
than expreſſed ; but it is clear to all who have it; 
they know that God for Chiiſt's ſake has frankly 
forgiven them all, and that they are renewed in the 
ſpirit of their mind. And, FV 
From the favour and image of God, iſſues the be- 


liever's right to heaven, the promiſe being to all ſuch. 


It is alſo an earneſt of it. So the Apoſtle : Aer 
that ye believed, ye were ſealed with that holy ſpirit 


| of promiſe, which is the earneſt of our inheritance. ® 


Hence they rejoice in God their Saviour, and in 
hope of the glory which ſhall be revealed. And now, 
Sir, if this be chriſtianity and the only preparative 
for heaven, let me aſk in my turn, what you think 


C. And 
# Eph, x 3 | 


1 24 ] 
C. And do you think none go to heaven without 
theic ? 


P. Wherever they were once wanted, I believe 


none do. It is true, new born infants, ſo dying, 
need not pardon of perſonal fins, becauſe they 
have none. But they want the new birth, if your 
church judge right in that caſe, inaſmuch as ſhe ſup- 
poſes, that at and by bantiſm, it obtains ; which 
proves, that her judgment is, it commences not be- 
fore. Of which, the gives a ſtronger proof, in deny- 
ing chriſtian burial, fo called, to thoſe who die un- 


baptiſed, Though, 1 doubt not, but they die as | 
well without as with baptiſm : For who can ſuppoſe, 
that God confines the blefiing of his ſpirit to it; 


which through the careleſſneſs of parents, or parſon, 


or both, in deferring, they may die without, and, 


according to that notion, either ceaſe to be, or be 


miſerable. However, infants being born in ſin, 
muſt be born again, or not enjoy the heavenly in- 


heritance. And whether baptiſed or not, where there 


is a wicked life, there is certainly an evil heart, the 


one being an evident proof of the other. In which 
caſe, what is to be expected without pardon and a 
new nature ? Why, if God be true, and heaven be 
not an habitation for guilty unholy fouls, they mult 
be damned: For the wicked ſhall be turned into hell. 


C. You ſhock me! What do you think is become 


of all who have died without knowing theſe things ? 
P. Pray, Sir, what do you think 

them? —-- „ 8 

C. [ hope they are not all gone to hell. 


P. Is not that as much as to ſay, you hope God | 
is a liar, when he ſays the contrary. Ye Hall die in 
your fins (ſaith he) and aubither I am ye cannot come. 


And, wwithout holzne/s no man ſhall ſee the Lord. + 
Pray, how can ſinners eſcape dying in fin, or become 
holy, but through remiſſion and regeneration ? 


C. Well; granting it is fo. May not all this be 


without knowing it? CES 
” P. I be- 


® John viii, 21. + Heb, xii, 14. 
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P. I believe not. Can a perſon repent without 
knowing it? Is it poſſible to be guilty, ſorrowful, 
forſake ſin, live a new life, and be inſenſible of it? 
No ſuch thing, Sir. Nor can a guilty heavy-laden 
ſinner be forgiven and not know it. Nor evil tem- 
pers and affections be deſtroyed, and the heart united 
to God in holy fellowſhip, love, delight in his ſervice, 
&c. without giving a knowledge of acceptance with 
him, being reſtored to his image, and intitled to his 
kingdom. Which habitual preparation, followed by 
an actual one in all holy living, gives certainty equal 
to mathematical demonſtration. 

C. But is it not preſumption to pretend to be 
certain of God's favour? &c. Ins 

P. If it be pretended only, it is preſumption in- 
deed ! But it is both a duty and a privilege ſo to be. 
A duty, becauſe we are commanded 7o work out our 


fatvation, * and make our calling and election ſure 
And a privilege, inaſmuch as it 1s impoſſible to be 


ſatisfied without it. Death is certain, and whoever 


thinks ſeriouſly of, and finds not a clear and full 


preparation for it, will be in great perplexity. It is 


an awful thing to look into eternity, and not know 


whither one's going. They muſt be under a great 
infatuation of mind, who can do that without con- 
cern. Their conſcience is callous beyond compare: 


or they ſtrangely impoſe upon themſclves by hoping 
well, without any reaſon for ſo doing. But the 


Almighty never deſigned his creatures to die at a 


venture. Whoever thinks ſo, is much miſtaken in 


the nature of true religion; and, without breach of 


Charity, may be ſuppoſed wholly deſtitute of it. For, 


where there is the leaſt degree of religious underſtand- 


ing, there is the knowledge of the want of that aſ- 


ſurance ; and, where true religion is, there is conii- 


dence, that want being ſupplied thereby. It is then 


ſo far from a crime to be confident, that it is cha- 


racteriſtic of the chriſtian; and not in an accidental, 
but eſſential ſenſe, being the unalienable product of 


* Phil, ii, 12. f 2 Pet. i. 10. 5 
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its nature. And what a ſtrong ſuſpicion mult lie up- 


| on the religion of thoſe perſons, who either deny or 


decry it! And, confident I am, it is not only poſ- 
| fible to be aſſured, but is the moſt profitable and 
_ pleaſant thing in the world. And if it be the privi- 
lege of one, why not of all? ſeeing the ſame ſub- 
ſtance and circumſtantials of religion, are needful for 
all who have ſinned. I conclude, then, that all 
real chriſtians can ſay with St. John, Ve know that 
due are of God.* And with St. Paul, Ve know that 
if the earthly houſe of this tabernacle were difjokved, 
ave have a building of God, an houſe not made with 
hands, eternal in the heavens. F And He that hath 
 ewrought us for the ſelf ſame thing is Ged, who alſo 
hath given us the earneſt of the ſpirit. 1 And, therefore, 
Sir, if your (or any other perſon's) experience, agree 
not with this natural, rational and ſcriptural account, 
I muſt be excuſed from giving you the character of a 
chriſtian, DE Cu os 5 
C. And fo according to your account, all who 
know not forgiveneſs of fins, have not the witneſs of 
the ſpirit, nor anticipate glory by grace in the heart, 
muſt be excluded heaven for ever. SE 
P. I believe ſo; becauſe whoever have ſinned, 
without theſe are neither chriſtians nor qualified for 
| heaven. They are the ſubſtance of religion. And 
their evidence is ſuch as carries conviction of being 
ſons and heirs of God. (Whether every poſſeſſor of 
them can call them by ſcriptural names, or have iden- 
tical ideas of them, I ſay not: For that depends 


upon acquaintance with words uſed in theſe caſes.} 


And when they come, which they generally do, in 
an inſtantaneous way, that is a circumſtantial addi. 
tional evidence. Yea, where that circumſtance nei- 
ther is, nor need be, the caſe is nearly the ſame : 
For, if a perſon were born holy, and remained fo, 
he would be ſenſible of the happy frame and tendency 
of his ſoul. Or if born ſinfu}, and gradually renew- 
ed by the ſpirit to complete holineſs ; the gradation 
NT On | would 
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would carry in it a partial evidence, and the com- 
pletion of it a perfect one. Seeing then that God 
giveth the knowledge of ſalvation through the remiſ- 
ſion of fins, and his ſpirit to bear witneſs with our 
”um that we are his children, and thereby a meetneſs 
or heaven; it is clear, none go to heaven without 
having and knowing them, 25 
C. Well, after all that has been ſaid, I yet ſee no 
_ propriety in the doctrine of the ſpirit, nor am willing 
to believe it, inaſmuch as it ſuppoſes man of him- 
ſelf to be no wiſer in religion than a beaſt, nor better 
diſpoſed to it than a devil. - - 
FT. It does fo ſuppole. And what cauſe of won- 
der 1s that? Does not the ſc:ipture ſay ſo? Is not 
man born as a wild afi”s colt? A fkittiſh, fooliſh 
thing! Correſpondent to which, it is ſaid, The natu- 
ral man receiveth not the things of the ſpirit of Go 
For they are fooliſhneſs unto him; neither can he know 
| them, becauſe they are ſpiritually diſcerned. F And who 
are they who know what they know naturally, as 
| brute beaſts, but the ſenſual, aubo have not the ſpirit? 
You ſee, man may not only want the ſpirit, but, 
without it, is as-ignorant as an animal in religious 
things. And, the other part of his character, is as 


conſpicuous: For what is an evil heart but the image 


of the devil? And which, in whomſoever it is, diſ- 
tinguiſhes thoſe who have not, from thoſe who have, 
the ſpirit; as it is ſin, which differences devils from 
holy angels. And if to be wicked among angels, 
be charaQteriſtic of a devil; it is among men, 
of being like a devil. Thus the ignorance of 
animals, and the finful diſpoſition of the devils, 
make man's compoſition. Nor can man, with- 
out the ſpirit, be more properly defined, than 
by ſaying, „he is half beaſt, half devil.“ Which 
| definition, St. James confirms beyond all contra- 
diction. The wiſdom (ſaith he) which deſcendeth 
not from above, is earthly, ſenſual, devitiſp. James 


2 Job xi. 12. 1 1 cor. ii, 14. 1 Jude 19. 
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iii 15, Man's natural wiſdom (or ſpirit, for wiſdom 
is the property of a ſpirit, and the property cannot 
be witnout the principle) which is from beneath, as 
ſtanding oppoſed to God's, which is from above, 
ver. 17, is animal and deviliſh. How needful then 
the ſpirit, to cure man of theſe evils ? 
From the heart, ignorance and wickedneſs flow 


wich a full tide, And how fhall the foul ſtreams of 


perſonal practice become pure, but by the purifying 
of the heart? Never will the life be good, while 
the heart remains evil. Bur let the fountain be 
cleanſed, and the ſtream will run clear. This is 
the work of God, in which his ſpirit is the agent. 
He convinccs, juſtifies, ſanctifies and aſſiſts. All 
which flow from a covenant relation betwixt God 
and man, through Chriſt Jeſus. The holy ſpirit mi- 
litates ageinſt man's ignorance and wickedneſs, by 
 ſhewing their evil nature and dangerous tendency, 
and by exciting him to ſeek ſalvation from them. 
By which conviction, ignorance and love of fin de- 
part, and guilt and fear, grief and ſhame, take place. 
Which, properly uſed, conduce to make men con- 
fice in Chriſt; on the performance of which, the 
ſpirit expels guilt, and all its concomitants, and 
principles the foul with a meaſure of purity, 
peace, &c. And inſomuch as he oppoſ:s all that is 
contrary to himſelf, the remains of wrong tempers 
and affections, are expoſed and treated by him, as 
enemies to his reſidence and rule; and, diligence 
being uſed in concurring with his inſtructions and 
excitations, he ſoon eradicates all the root of evil, 
and fiils the foul with all the fulneſs of God. 
Thus man, by the mediation of Chriſt, and the 
agency of the Holy Ghoſt, is united to God, and bas 
fellowſhip with him. In which bleſſed condition, all 
the ſprings of religious duty perform their functions, 
with eaſe and delight, to the glory of God, and the 
good of mankind, And while the ſoul is exerciſed 
in well-doiog, it not only preſerves its habitual ho- 
lineſs unimpaired ; but the influences of the or 
X bolt 
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Ghoſt concur, to inſtruct, ſtrengthen, comfort and en- 
courage it. The iſſue of which is, peace with God 
is maintained and evidenced by the teſtimony of a 
good conſcience, treaſure is laid up above, the proſ- 
pect of glory continues, and rejoicing in hope of it, 
Pe glory J 8 pe 5 
is abundant, This, Sir, is the fruit of a change 
from the wiſdom which is animal and deviliſh, to 
that which is pure, peaceable, gentle, &c. How ex- 
cellent! and, in compariſon af which, what is all 
the world but a trifle ! 55 
C. And are theſe the doctrines you propagate ? 
They are myſtical, enthuſiaſtic, and enough to puzzle 
people's heads. I think our doctrine of moral duties 
is better adapted to their capacities, and calculated 
to do more good. | | | | 
P. With theſe we have entertained this part of the 
world. Jeſus Chriſt the only ſaviour, juſtification 
through faith in him, a new nature by his ſpirit, 
and, as a conſequence of the whole, a life devoted 
to God and the good of mankind, are our general 
doctrines. The circumſtances attending, are the 
knowledge of ſalvation, the witneſs of our ſonſhip, 
an earneſt of heaven, and the teſtimony of a good 
conſcience. Now the correſpondence of theſe with 
ſcripture, is indiſputable. And they are confirmed 
by every creed deſervedly called chriſtian: And, 
therefore, may cope with all the unconverted clergy 
in the country. Indeed, thoſe among you who receive 
not the chriſtian's ſyſtem; and others, who explain its 
true ſenſe away ; and ſome, who have the form but 
not the power of religion; and many, who have nei- 
ther the one nor the other, will neither underſtand 
nor reliſh them. And, aſtoniſhing as it is, though 
you live by the Lord's altar, ſome of you have open- 
ly declared, what David's fool did but in his heart, 
' Viz, that there is no God.“ Nor is there want- 
A ſew years ago, at a certain place, a Methodiſt was preach- 
Ing; when the miniſter of the pariſh came to oppoſe him; 
and in his oppofition * ſwore by the name 8 
Xu > 3 e | 
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ing, who deny the ſcriptures they read and explain, 


for the inſtruction of others. Theſe are like thoſe 


phyſicians, who would as ſoon die, as take the me- 
dicines they preſcribe to their patients. It is true, 
the Arian clergy laboured for a creed according to 
their own conceptions, by ſeeking a diſpenſation 
from ſubſcriptions and oaths, initiatory into, and 
obligatory upon all, who continue in the church. 
But failing in the attempt, ſome, honeſt to their 
principles, gave up the church with all her profits. 
Others, ſtill read creeds contrary to their judgment, 


for, perhaps, the ſake of a good living. But, 


the Nominal gentlemen, are the moſt numerous. 


Now among theſe (who are neither Atheiſts, Deiſts, 


nor Arians, in profeſſion) is a numerous band, who, 


it ſeems, have never conſidered divine things; pre- 
: ferment is all their aim; which learning, but eſpe- 
© cially the favour of the rich and great, is the way 
to. Doctrines, teaching a neceſſity of Chriſt's merit 


and ſpirit, and their efficacy in converting ſinners 


from evil to good, are unknown to them. So, though 


they wear the ſtamp of heaven, and are exceedin 
plain to all experienced perſons; yet thoſe who ſhoul 

> beſt verſed in them, call them myſtical and en- 
thuſiaſtic. But this is the fruit of ignorance, unbe- 
lief, and a ſoul deſtitute of all that is divine. For, 


The things of which we treat, are experimental and 
abſolutely neceſſary. Juſtification delivers from the 


guilt of paſt ſin. The new birth is freedom from 


evil tempers and a ffections. The firſt of theſe con- 
cerns the conſcience; and, therefore, is comprehend. 
ed by the weakeſt capacity: Conſequently, not myſ- 


tical to any but thoſe who neither have it, nor know 


the want of it. The ſecond, viz. the birth of the 
ſpirit, being ſupernatural, and wrought in the ſoul; 
enthuſiaſm is a word thrown out againſt it, by thoſe. 


| . — whoſe 
Lord. For which the preacher reproved him. 4 O (ſaid he) 
there is not ſuch a being as God!” To which was reptied, 


If there be no God, why do you ſwear by his name? He 
anſwered, * It is but a word of courſe !” “ r 
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whoſe religion conſiſts in their own performances, not 
what the Lord does for them. But if this be enthu- 
ſi ſm, what an enthuſiaſt was Paul, when he ſaid, 
The love of God is ſhed abread in our hearts, by the 
Hay Ghoſt which is given to us. No man in his 
ſober ſenſes, deſerves that name more than he, be- 
cauſe there can be no greater inſtance of what you 
call enthuſiaſm. The charge then cannot ſtand, ex- 
cept he be preſt into the ſervice, to ſupport it. 

As for the doQtrine of moral duties, the miniſters 
of this age deal ſo largely in, what has it done? 
Alas! may not they all ſay, according to their time 
of ſtanding in the miniſtry, as one now living ſaid 
in his pulpit, ** 1 have preached fifty years to this 
* congregation, and do not know one ſoul turned 
„ to God.” A dreadful conſideration ! How many 
in that pariſh (a conſiderable market-town) have died 
in that time ! Now this, | believe, is but a ſpecimen 
of all the moral preaching, among ſinners, in the 
world. Nor can it be otherwiſe: For the doctrine 
of duties belongs only to thoſe whoſe hearts are re- 
newed by grace, and thereby qualified to perform 
them. But ſinners are not ſo qualified: Therefore 
it cannot profit them. What the Lord does, inde- 
pendant of that doctrine, to thoſe who ſit under it, 1 

ſay not. But to all who are in their ſins, it is delu- 
ſive, And the ſtate of molt pariſhes, is a full proof 
of it. For what are moſt church people, but igno- 
rant, giddy, ungodly creatures? Which, whoever will 

examine their knowledge, and obſerve their conduct, 
will find melancholy proof of. Now it is hard to 
conceive that this would have been the caſe, had 
the goſpel been faithfully preached to them. — 
For ſurely the Lord confirmeth the word of his 
ſervants, and maketh it the ſavour of life unto 
life, to them that obey it; as well as of death 

unto death, to them that reje&t it. But yours is 
neither, It quickens none, nor condemns any: Be- 
cauſe not the word of life, nor the rule of right 
judgment. It leaves them as it found them, oy 
n W 
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with this difference, that the deceived as well as the 
deceiver, grow worſe and worſe: Like an old diſ- 
eaſe, which, the longer it continues, is the more 

incurable. _ © | 5 
C. It cannot be denied that there is much wicked- 
neſs in the world. But whether the want of the doc- 
trine of grace be one cauſe of it, is not ſo certain. 
P. What our Lord obſerves in another caſe, is ap- 
plicable to this. Do men (ſaith he) gather grapes of 
thorns, or figs of thiſtles? I add, does any doctrine 
operate contrary to, or produce effects not implied 
in its nature? No. Hence it is, that the doctrine 
of duties not dealing in things divine, teaches not to 
expect them in this life. Bur the doctrine of grace, 
ſpeaks of God's exceeding great and precious promiſes, 
 ewhereby wwe are made partakers of the Divins Na- 
TURE.* The promiſes exhibit this, and the ſouls 
of believers, receive it. But you do not teach it; 
and yet only by this can men ceaſe from ſin and 

ſerve God. What juſter concluſion then can be 

drawn, than that your doctrine, uſurping the place 
of Chriſt's, keeps the world in ignorance and wick- 
edneſs. This, indeed, you may be ignorant of, or 
affect to deny; but I, from long experience, am ſen- 
| fible of, and therefore affirm. And, moreover, ſin- 
cerely believe it to be the greateſt moral evil, this 
nation has ſuſtained, 1 


THE SECOND PART. 


BY F ORASMUCH then as your own words prove, 
that you are not a Chriſtian, how came you 
to enter into the miniſtry? And what excuſe can be 
made for your affirming to the Biſhop, that you were 
moved by the Holy Ghoſt to take upon you that 
„ office;”” and after preaching many years, acknow- 
| ledge you know nothing of it? 5 
9 Peter, i. 4. . 
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C. I entered into the miniſtry, becauſe I was re- 
gularly bred to it. _ 5 
P. You mean, Sir, I ſuppoſe. in ſchool learning. 
C. I do. And was not that ſufficient; eſpecially. 
as the Biſhop approved of, and admitted me to 


cfh-1ate, in that capacity? | 
P Your being ſo prepared and initiated, is no 
proof you were properly qualified to preach. 
C. What more was neceſlary ? 
P. A great deal, Sir. Yea, the only thing that 
could either give you a right to preach, or make your 
' Preaching ſucceſsful. 2 
C. What is that? 5 
P. Why the very thing you profeſſcd to have and 
be moved by, and which your acknowledgement to me, 
practice, and preaching, piove yon deſtitute of; I 
mean, the Holy Ghoſt. 2 | 2 
C. * I own, that I ſaid, I did not know that of 
JJ wI_r ot Cs 
F. Very well, Sir; is not that proof enough you 
had it not; and, therefore, could not be moved by 


— 1 | 
C. 1 did as others had done before me, anſwered. 
the queſtion according to the rule, in that cafe. 
Many learned men have ſo entered the church. And 
why ſhould I be more ſcrupulous than they ? 

P. | believe you were not ſingular therein : Others 


* The gentleman with whom I converſed, frankly owned 
« he knew nothing of the New-Birtth, nor help of the Holy 
“ Spirit.“ I fear he is but two fair a picture of the majority 

of thoſe who enter the church. Ard then it is no wonder ſhe 
is as ſhe is: for how can men, ignorant and deſtitute of what 
is eſſential to ſalvation, ſhew others the way to it! But preach- 
ing is now conſidered and treated as a ſecular aftair. A little 
learning added to the natural capacity, qualify a modern mini- 
ſter! The converſion of the ſoul ro God, as the principle of 
all chriſtian practice, and the ſuperadded affiſtance of the Holy 
Ghoſt, in the buſineſs of preaching, are things which but few 
ſeem to form a favourable judgment of. Though, if there be 
a truth in the world, it is, that there can neither be chriſtia- 

nity, nor a goſpel qualification for preaching, without * | 
„ 85 | | nave 


in your way. Yea, perhaps, curſing and ſwearing, 
drunkenneſs and whoredom, and Sr 
things are practiſed by you.. And can you reconcile | 
_ theſe with religion? They are incompatible. Did 
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have done ſo alſo. But will that juſtify you ? For, 
is it a light thing to lie? And yet Biſhop Burnett, 


who was no enthuſiaſt, tells you, if a perſon be aſked 


„if he is moved by the Holy Ghoſt to preach, ſays, 


I traſt je, and yet knows nothing of any ſuch motion, 


he lies to the Holy Ghoſt, and makes his firſt ap- 


proach to the altar with a lie in his mouth.” Pray, 
Sir, what thiak you of that? But you had your rea- 


ton for ſo doing, and that was, you could not be or- 


dained without it. And if ſo, perhaps you had fail- 
ed of a convenient maintainance, if not a genteel 


living, 
C. And do you think we preach for money? _ 
P. 1 believe you can beſt anfwer that. But if yow 


vill ſuffer me to ſuggeſt my thoughts, I mult ſay, I 


believe you do. 


C. What is your reaſon for it ? f 
P. Becauſe moſt of you are men of no religion, 


and of evil lives; and that though you preach, your 
chief care is to ſecure the profits. And, to convince 


you of it, let me aſk, whether ſaving ſouls 1s any 


part of your motive for preaching ? Alas! Sir, do 
you care for your own ſoul? If not, how ſhould you 
care for others? And does not your practice prove, 


you do not? You play at cards, and fling merry 
ſongs, frequent hunting and horſe-courſing, balls and 
plays, and divert yourſelf with every trifle that comes 


you but fear God, you would as ſoon burn your fleſh 


for diverſion, as do them. And if you loved him, 
| you could not make ſuch ſenſeleſs returns for his be- 
_ nefits, And what is your care for others? The 
ſame as for yourſelf. You do what your office obliges 


you to, and look no farther. What end it anſwers, 


is no concern of yours. For though he that was a 


drunkard, ſwearer, ſabbath-breaker, whoremonger, 
liar, &c. is ſo ſtill, and that your whole pariſh re- 
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mains unreformed; yet you are as unconcerned as if 


they were all infallibly certain of ſalvation. But if 


ſaving ſouls were your motive to preach ; and that 
end not anſwered, it certainly would pain you. 
You would know what St. Paul meant, by great hea- 
 wineſs and continual forrow in his heart, * for the Jews. 
That this is not your motive, may alſo be oferred 
from another thing. If you got no pay fe? preach- 
ing, would not that trouble you ? | believe it would. 
And if you would grieve for the one, and not for the 
other, it is eaſy to . what makes you a preacher. 
But, Sir, is a living enough for murdering 
ſouls? How much better employed is he who robs 
upon the high-way, or kills, in cool blood, for a 
{mall reward! 5 5 
C. What! do you ſuppoſe that we murder ſouls? 
P. Sir, a falſe miniſtry murders. And yours is 
that. You do not preach Jeſus Chriſt as the way, 
_ the truth, and the life. His merit and ſpirit, with 
you, are not the cauſe of dead ſinners being quick- 
ned and kept alive. Forgiveneſs, which removes 
condemnation and gives life, you hold impoſſible, or 
blaſphemous. Inſpiration, which reſtores the life of 
God by giving a holy diſpoſition of heart, you call en- 
thuſiaſm. Now theſe being the only things by which 
ſinners can be quickened ; not to prearh them, is, in- 
directly, to murder here, and deitroy them everlaſt- 
ingly hereafter. And this charge is ſo juit, that all 
evaſions will only aggravate the evil. As the Lord 
lives then, who ſent his ſon, that men might Awe 
through him ;+ by with-holding that doctrine from 
them, you bring their blood upon your owu head, and 
may expect to be dealt with as a deceiver of fouls. 
All the curſes denounced againſt ſuch, will, if you 
continue ſo to do, fall upon you. I Op 
C. Notwithſtanding what you ſay; I hope, doing 
my duty by preaching, reading prayers, &c. will 
acquit me in the account of God. 8 5 
P. But how is your duty done? Is not your labour, 


| » Rom. ix, 2. f 1 John iv. 9. 


1 8 J 


as a preacher, the effect of neceſſity? Something muſt 
be done, ſo ſomething is done. And if your people 
will come to church, they may; if not, they may 
ſtay away: For you never look after them. And 
thus, from year to year, the wheel goes round. Is 
this doing your duty? Rather, is it not doing ſome- 
thing to entitle you to the profits of your parith ? 

C. You may call it ſo if you will; but I do not 
allow it. | ; 5 

P. It is certainly ſo. You began with it: And for 
what elſe do you continue ? If you could get no more 
money by it, would you preach any more ? As for 


pour people, they are irrcligious to the laſt degree. 


And yet you are ſatisfied : For you are gay and 
cheerful ; and, what is more convincing, you fit 
till, and let them do as they will. Now diffatisfied 
perſons, in other caſes, do not fo; they try all poſ- 
üble means before they can be reconciled to what is 
diſagreeable. But you try none: You neither re- 
prove them perſonally, nor exhort them to leave ſin- 
ning: Which argues, that according to your judg- 
ment, the end of your miniftry is anſwered ; and that 
is in a comfortable livelibzeed. And if your pariſh af- 
ford not ſuch company, diverſions, and conveniences 
as are agreeable, you will not reſide in it. In which 
caſe, you ſee ſome of them at church, and the reſt only 
by accident, or when they go to the grave. How- 
ever, they anſwer ſome end to you now ; but how are 
they to be anſwered for another day ? 

% | 
P. If truth reproach you, your caſe is both blame- 
able and pitiable; if any pity belong to perſons in 
your circumſtances. But perhaps yours admit of very 
little; inaſmuch as your ignorance and wickedneſs 
te: minate not in yourſelves, but greatly influence 
others alſo. They are epidemical in the moſt exten- 
ive ſenſe, having to do, in general, with whole 
pariſhes, But we will bring your preaching and 
practice to the teſt. And that your doctrine is not 
what it ought to be, no perſon of ſound judgment 
. * 
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in religion, will queſtion. It is generally a doQrine 
of human merit, not of God's Mercy ; of works, not 
of faith: Your leading principle is, that men will be 


ſaved for what they do. This ſtanis oppoſed to 


Chriſt's merit. And the condition of being ſaved, 


with you, is the work done. Hence it is, that ſal- 
vation by Chriſt as the meritorious cauſe, and through 


faith as the conu1tion, if ever, only accidentally, enter 
into your diſcourſes. And this receives all the con- 
fi mation it need or can do, from the eff Qs of it; 1 


mean, as you preach, ſo your prop!e generally believe. 


Hence their knowledge in religion. chicfly con- 
ſiſts of ſome in igeſted notions of good works. But 
What, in a goſpel ſenſe, makes them fo, and to what 


purpoſe they are ſo made, they are very inſerfible. 


Of which I «ill give you ſome inſtances. Charity 
(they ſay) vill cover a multitude of fins. 1 Pet. iv. 8. 
By which the mean that thoſe who give alms, cover or 
_ atone for th ir fins. Whereas tie tex: means no ſuch 
thing. It only fipnifies that (@ayane) Lowe. overlooks 


the faults o: infirwities of others. Again, He that 


forgives, ſpall be forgiven. In which thev wake for- 
giviag, the whole cauſe of being forgiven; though. 
It is but a concition of it. And then their ge- 


neral notion of ſetting good works againſt bad ones, 
or as their phraſ: is, c.oing the beit they can, is 


quite concluſive: Thi: kirg, when that is ſaid. all is 
| fil that can be for ſalvition. Now, ir this is the 
ver picture of your preaching : For of you they learnt 
this cred, Bot is tnis the goſpel way of ſalvation? 
No; 1: is diametrically oppoſite to ii. And what is 


extremely firange and unacccuntably ridiculous, is, 
that, perh*ps, no people in tae werid have leſs rea- 
ſon to ſpcak of gvod „ks than they For out of 


whoſe movins WW. fo many oaths and curſes, lies, 
nonſenſe, obicine ſpeeches, &c.? Who is it that rant 
and roar, fing ſorgs and other irreiigious things in 
public and private houſes ? Of whom are the numbers 
of crunkards, giuttons, ſabbath breakers, whore. 
mongers, thicves, pickpeckets, covetous, proud, paſ- 
e 7 ſionate, 
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fionate, ſelfwilled people compoſed? And to what 
Church do they belong, who frequent balls and plays, 
and by otrer wicked methods murther time and proſ- 
titute themſelves to bad purpoſes ? Whence come the 
numbers of hoiſe-courſcrs, cock -· fighters, card-players, 
loiterers in the ſtreets. &c Why, if a few others mix 
with them, yet they generally confiſt of church peo- 
ple. And to whom do ſinners belong? If we believe 
St. John, to the devil: For be that committeth ffn is FA | 
the devil. This is notor.ous, notwithſtanding they fit. 
under your weekly inſtructions, and paſs for good chriſ- 
tians. And when they have tun their irreligious 
race, you commit their bodies to the grave in ſure 
and certain hope of the reſurrectien to eternal life | 
C. We preach good works as the way to heaven, 
and if the people «ill not live in them, we cannot 
help it. N 5 
. b. Pray, Sir, what makes a work good? 
C. The goodneſs of the work done. „„ 
Pi. U believe not, dir. A man may feed the poor, 
which is good in itſelf; but neith+r pleaſe God, nor 
profit his own ſoul thereby: For, ſaith St. Paul. F 
J beflew all my goods to feed the poor, and hade not 
(ayann) love, it profiteth me nothing. 1 Cor. xin. 3. 
Obſerve, giving all a man bath, will do nothing. 
 withont that which ſanctifieth the gift to the good of 
the giver; and that is the grace of God, producing 
divine charity. And in the 13th article of your own 
chorch, you are told that works dene before the grace 
of Chrift, and the inſpiration of his ſpirit, are not 
pleaſant to Gad. But you call inſpiration enthuſiaſm / 
Nou if your church be right in making inſpiration 
the ground of good works; you who deny it, differ 
from her, and deſtroy that ground. Bat does not 
Chriſt alſo ſay, make the tree good, and the fruit <will 
| be good ? That is. let men become good, in a goſpel 
ſenie, by a new nature, and their works will be good 
_ alſo. But not till then. Preaching good works as 
the way to heaven, you ſee, before regeneration, is 
Fe Ho wrong, 
* x John iii, 8. 
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wrong, is like ſewing a piece of new cloth to an old 
garment, which makes the rent worſe. And, 
Seeing that your doctrine is deluſive, and the peo- 
ple are deceived by it; I ſhall now obſerve your con- 
duct, and how far it influences theirs. and there is 
no difficulty in this : For 22 are no recluſe. Vour 


ſtudy takes not up ſo much of your time, but that = 
may be ſeen by ſome or other, moſt hours of the day. 
And if | judge right, you are no enemy to every 
thing in its Ded. Vou object not to cards at 
chriſtmas, nor a horſe- race in ſummer, nor fiad fault 
with a ball or play in a winter evening. And when 
the ſeaſon has fledged the fowl, and matur'd the fox 
and hare, you are not tardy at diverſions produced b 
thoſe ereatures. Perhaps vollies of oaths and evil 
words iſſue from your mouth; and ſo much ſtrong 
drink enters, as to make pimples in your face, W * 
in your hands. and heavineſs in your head. And, 1 
fear, you ſo ſet your affections on this world, as to 
forget the next; of which you give ſufficient proof, 
in laviſhly taking of the firſt, but never of the laſt, 
_ when you cannot help it. What proficiency 
ou have made in lying, ſince you profeſt to be moved 
y the Holy Ghoſt to preach, and never yet believed 
the doctrine of inſpiration, is beſt known to your- 
ſelf. Nor do you weary your family with long pray; 
ers, either in the morning or evening, nor ſpoil 
their diverſion by expoſitions of ſcripture, nor put 
them out of countenance by aſking queſtion about 
the condition of their ſouls, nor fatigue yourſelf, nor 
_ ſpend your time in going about your pariſh to in- 
ſtrut or reprove, as occaſion may require. Yea, 
when ſwearers, liars, drunkards, ſabbath-breakers, 
Kc. come in your way, you are not fo diſobliging as 
to brow-beat them with their fins. But you ſome- 


times entertain the beſt of the pariſh with a game at 


cards, or with feaſting and drinking, when the poor 


are ready to periſh for want of bread. In ſhort, you - 


are a gentleman, and that is all the good end your 
miniſtry anſwers. e N 
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C. I inftru& and reprove them at church, Which is 
more convenient. 

P. I grant it, Sir. Bctauſe there you may make 
one ſentence forve for all of one fort; which makes 
your proſpect of ſucceſs the greiter: For if one will 
not take it, another may. Beſides, there you are ia 
no danger of being oppoſed with, P/:;/7cian heal thy- 
felf ! Whereas, were you to fall upon particulars in 
a perſonal way, ſome might be ſo irr-verent as to 
retaliate ; others would be offended ; another plead 
_ cuſtom ; and more conſtitution ; and perhaps ſome 

promiſe amendment and never perform. 
C. I thiak it beſt to give as little offence i in doing | 
good, as may be, 

P. | think ſo too, Sir; provided doing good be 
but rightly gone about. But what think you of a 
miniſter who is afraid of doing his duty in the way 
beſt calculated for it? 

C. But if I do it at church that i 1s chene. 

P. And how is it done there? Do you tell them, 


if they continue in fin, they muſt be damned ? Alas! 


Sir, that is a hard word, and beſt ſuits the mouth of -- 
a methodiſt. Well; but before your duty is done, 

you mult tell them chat, and more of the ſame kind: 
For, it is written, he that believeth not ſhall be damned, 
Mark xvi. 16. But poſſibly you think that needleſs, 
ſuppoſing, as your brother told me, that you preach 
to a chriſtian congregation.” A chriſtian congrega- 
tion of drunkards, ſwearers, liars, ſabbath-breakers, 


Kc. A wiſe heathen once called ſuch, “devil chriſ- 


tians!” You give them a better, though not ſo pro- 
per ſa name. 


C. I tell them of their fins, and that they muſt. 
; repent. 

P. Perhaps ſo. But do you deal faithfully with 
| them? Rather, when you have ſaid ſomething againſt 
| fin in general, you are careful to conclude with, ** 1 
hope better things of you.” 
C. Hard doctrine damps people's ſpi pirits, and unfits 
them for buſineſs. We mult not deſtroy their bodies 
by ſeeking to ſave their ſouls. P, At. 
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P. At any rate, Sir, take care of their bodies and 


buſineſs! But if they die in their ſins, will they 


thank you in heil for that? [ believe nor, H 
C. But, if I deal roughly with them, they will 
not continue to hear me. 


P. What then? You are clear; fo if they periſn, 


their blood will be upon their own heads. 
C But my nature will not ſuffer me to do ſo. 
P. Then your nature is not good. *Tis a wicked 


ſoftneſs, and fooliſh pity, which makes a man ſpare 


his neighbour, when his ſoul may burn in hell thro” 
| his ne leR. „ | - 


C. f think it better to ingratiate myſelf into their 


favour, and — them by that means. 


P. Thus ſome of your brethren have ſaid before : 
| you, and ſet the example by companying with fin- 
ners, that their inſtruftions at church might have 


the better effect upon them. 


C. Did not Paul become all things to all men, 


that he might gain ſome? - 


P. In religious ceremonies and modes of worſhip, 
he did. But they were things of an indifferent na- 


ture, which might be done or left undone with a 


conſcience. But did the Apoſtle ever hunt, play at 


cards, dance, fing ſongs, go to Balls and plays, &c. 
where not ſo much as the ſhadow of religion is, to 


win ſouls? Betwixt the holy geniusvof his religion 


and theſe things, there was an entire antipathy. 
C. We miſt not pretend to be like the Apyſtles. 


P. No, Sir! why not? There is the ſame grace 
for us there was for them. Every perſon may be as 
| holy as Paul was, becauſe every one may be filled 
with the holy ſpirit, which is the root of all practical 


| holineſs. 


C. But we muſt not be unſociable and give offence. 


P. We ought to be ſerious, and with a godly fin- 


' Cerity too; which cuts off all that is inconſiſtent with | 
the fear and love of God. As for giving offence, if 
diſcharging the duty of our calling does it, it is 
right, But you are very careful touching that : For 

. Py when 
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when in your pulpit diſcourſes, you have harangued 
againſt ſin, and dropt ſomething about diverſions, 
which perſons of a tender conſcience, would call fins. 
To avoid giving offence, and prevent miſtakes, you 
tell them, there is no harm in innocent diver- 
| fions.” However, you leave them to determine what 
is innocent, and what not: For vou never tell them 
how far they may go and be innocent, and where 
they muſt end. But they are not much ar a loſs for 


that, inaſmuch as they take your ſermon for the text, 
and your practice for the comment. If then you can 


dance and ſing, hunt and go to horſe-courſes, drink 


and whore, &c. for diverfion, they take it for granted, 


fo may they : For, ſay they, our Parſon is a learned 
man, and muſt know what 1s what. Thus, Sir, 
your precepts are illuſtrated by your practice, and 

both are binding to your people. e 
C. But ſome of us live a ſober life. 


P. It would be pity indeed if you did not. But 
1s there five hundred in ten thouſand in this country 


| who do? I have been in moſt parts of it, and have 


it ftands oppoſed to exceſs, from conltitution, neceſ- 
fity, or accidence, and not from conſcience, or the 


preaching. Tho” that will not hold good in all 
| Caſes, becauſe a bad man may read good doctrine.) 


If he is religiouſly ſober, he will preach the ſpirit, 
as abſolutely neceſſary to ſaivation. But how few do 


this? Who preaches that man muſt be born of the 


it, the ſum total of his doctrine, as being the one 


thing needful. He is a black ſwan indeed who docs 


this: But they ſeldom appear. You may know him 
by his name, for he is called a Methodiſt; tho? per- 
| haps he has no connexion with thoſe commonly fo 


called. However, preaching the fubſtance of the 


ſame doctrine, he is ranked among them. _ 


found but few. But ſuppoſe more or leis, that's no 
proof of being chriſtians. A perſon may be ſober, as 


fear of God. Now 2 miniſter may be knows by his 


fprit, or never enter heaven ? Yea, does it profeſſedly 
and explicitly, making it and what is connected with 


1 
t 
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C. And do you think no preaching i is right but the 
methodilts ? 

P. They preach the goſpel as explained by the 
articles and horiilics of the church of England. And 
which, through their labours, has been abundantly 
ſucceſsful amonpft all orders of men, to their ſalva- 
tion. When, the contcary doctrine, preached many 
years, had no ſucceſs; except to make men worſe. 
The doctrine of works (without grace) incuicated 
upon perſons dead in fin, has left them in full poſ- 
ſeſſion of their evil nature, to bring forth a plentiful 


bhauerveſt of wickedneſs. And ſurely nothing can ex- 


ceed the ignorance and irreligion of moſt : All or- 
ders, high and low, clergy and laity, where there 
15 no other preaching, few exceptions to be made, 
| being ignorant and wicked to the laſt degree. Hence 
It is, that a religious perſon is now accounted and 
treated as a moniter. And he that departs from 
iniquity, meketh himſeif a prey. And the clergy 


being «5 cuipable as others. the old adage is eppli- by 


cable to the preſent age; Like priell, like people!“ 
C. However, if neither our doctrine, nor practice 
will acquit us; cur ordination is ſuch as will dear the 


5 ſtricteſt ſcrutiny. 


P. I know not that, Sir. | 

C. But have not the Biſhops a divine right to or- 
damn? and are not all ordain'd by them, Rrul, called 
to the miniſtry? | 
Pe. 80 your church maintains in her 23d article. 
But tho? Jam a churchman as well as a methodiſt, 
diſſent there. 
* Why, are not the mae the Apoſtles ſucceſ- 
f2rs ? | 
. they ſucceed them in order of time and 

profeſſion, I allow. But wi:ether in ſpirit, practice, 
doctrine, and authority, is not ſo certain, In theſe, 
I fear, they differ as the ſhadow does from the body. 
C. But are they not in a direct line from the 


A Wes ? | 
* P. If 
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P. If they are, it deſcended through the Romiſh 
Church for ſeveral hundred years; inaſmuch as the 


reformers pretended to no other authority for retain- 
ing old, nor for making new Biſhops, than was 


derived from them. But if the Biſhops ſucceed the 
Apoſtles, the ſucceſſion conſiſts of that of which 
the firſt order conſiſted: For it is enough to make a 


ſenſible man ſmile, to hear of a ſucceſſion, when 


the end is no more like the beginning, than if it 
did not belong to it. The conſtituting of the Apoſ- 


tles as ſuch, was by the graces and gifts of the Holy 
Ghoſt, ſanQifying their hearts, and aſſiſting in their 


miniſterial labours : Which being neither accidental 
nor merely ciicumſtantial things, but the conſtituent or 
eſſential parts of their compoſition in that reſpect; 


thoſe who have neither the one nor the other, ſucceed 1 


but ſtrangely to them, 


Ci. But does not Chriſt promiſe, to be with them 
wo the end? © | : CGN 
P. He does. And the promiſe being to the Apoſ- 


tles, and their ſucceſſors, thro? all generations; the 


query is, who are their ſucceſſors? Which is not 


difficult to anſwer. For, God being unchangeable in 
himſelf, and in the ſervice he requires of mankind; 
his miniſters muſt be always of the ſame ſpirit and 
practice. Now if the Biſhops differ from the Apoſtles 


in that which conſtituted them, what right have they Þ|' 
to the promiie? Their agreeing in name, is no more 

a a proof of being like them, than the Pope's titic of 

_ Chriſt's vicar, is of being Peter's ſucceſſor. How 

far thoſe now ſtyled Em:9zo7a differ from thoſe an- 
tiently ſo called, I pretend not to certainty ; but if 
any judgment may be formed from doctrines and 


ractices, the difference leaves no compariſon. And 4 


if as great as many circumſtances make it probable, I 
muſt conclude they have no part in the promiſe. 


Bat whether the Biſhops be in the right line from 


the Apoſtles or not, in reſpe& of a right to ordainz 


that does not prove the perſons ordained by them, 
true miniſters of Chriſt, For, though ordination by 
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a Bihop may give you a right to miniſter in the 
church of England; yet, without ſomething prior 
to that, not in the church of Chriſt. Man's 
ordination is but ſecondary, God muſt firſt or- 
dain by the graces and gifts of the Holy Ghoft. 
Your own form of ordination ſuppoſes it. The 
Biſhop interrogates every candidate with, Do you 
truſt you are inwardly moved by the Holy Ghott to 
take upon you this office and miniſtration ?” To 


Which each anſwers, I truſt ſo.” Now ſuppoſe 


they :re not moved thereby? (And ſurely no man 


denying inſpiration, or ignorant of real religion, or 


Itviag a wicked life is!) The Biſhop's ordination 
does not ſupply the want of Chriſt's; and, conſe- 


_ quently, makes no man a miniiter of Chriſt, This 


is evident from the nature of the thing. No act of 


man can ſupercede or render unnecefFary what 1s eſ- 
ſential to a minifter, The graces and gifts of the 
Holy Ghoſt are ſo. If then the Biſhops ordain men 


with neither the one nor the other, are they true mi- 
niiters notwithſtanding? Not except the act of ordi- 


nation make a bad man a good miniſter, as conſe- 


crated bread 1s ſaid to be tranſubſtantiated into Chriſt's 
body. But as bread is bread as well after as before, 


ſo a bad man is bad in both ſtates. 


Now this is the caſe all over England. Men are 
ordained who have not perſonal qualifications ; in 


which, I now only include the grace of God; of 
which, their 1gnorance in religion, and wicked lives, 


are a full proof : For how many. ſenteleſs, ſwearing, 


drunken, whoring, rg men are ordained !. 
Nor have they miniſterial abilities. They cannot 
preach. Is there one in five hundred of them could 
make any thing like a religious and rational diſ- 


courſe? Alas! if they had not their written ſermon, 


(which perhaps is none of their own) would not they 
be obliged to imitate their brother in Cornwall, who, 
having a mind to ſhew his dexterity in preaching, 
mounted the pulpit without his copy. But before he 


had ſpoken twenty words, like Pharoah's dream, it 
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was all gone from him; and was obliged (poor man!) 
to conclude with confuſion of face. How often would 


this or worſe be the caſe, were theſe gentlemen obliged 
to begin without a book? How many of them would 


end before they began? For could they ſay any 


thing; But did the Apoſtles or their immediate ſuc- 
ceſſors, carry their meſſage in their pockets; which 
ſome of our modern Apoſtles _— to do, made 
a concluſion without a beginning? Yea, there are 
recent inſtances of their going to pray with ſick per- 
ſons, but no prayer book being at hand, they could 
do nothing, and ſo left them to pray for themſelves. 
Oh ſhameful ignorance ! And yet theſe are palmed 
upon the world for miniſters of Chriſt! Seeing then 
that the Biſhops ordain men, who have neither 2 | 
nor gifts, I cannot judge them lawfully called and 
| ſent into the Lord's vineyard. 
. But you have no ordination. Eo 
P. You mean, I ſuppoſe, Sir, from man. We 
grant it. Nor do we think we have leſs right to 
preach for that. All the men in the world cannot 


make a preacher. That is Chriſt's prerogative only, | 


He does it by the graces and gifts ct his ſpirit. And 
if he alone qualify for this work; where that quali- 
fication is, there is no need of another as a minifter 
of Chriſt. To miniſter in particular churches, there 
muſt be the approbation of the heads of thoſe chur- 
ches. But our call is of the peculiar kind, and, 
perhaps, the moſt apoſtolical of any ſince the Apoſtles 
times, With humble confidence we can ſay, the 
Lord poured his ſpirit upon us, to make us chriſtians 
and miniſters. Once our lives were like others. We 
lived in _— and wickedneſs ; we knew neither 


our diſeaſe nor our cure. We fat under the dull 


| ſound of a doctrine which did us no good. Good 

works, which we had not, nor knew the proper 
cauſe of, were the only things recommended to bring 
us to heaven. Jeſus Chriſt as the one only Saviour, 
juſtification thro” faith in his blood, and ſanctification 
by his ſpirit, were things with which our ears were 
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not entertained. We were aflcep in fin, and ſuſ- 


pected no danger. But God, by a way we knew 
not, by means unexpected, at a time we locked 
not for, and by a miniſtry (unordained of men) 
accompanied with his ſpirit, brought us to our ſenſes, 


and from our fins. New ligt.t broke into cur ſouls, 
which diſcovered fin, miſery, and danger. Our for- 


mer works appeared vanity; and our utter belpleſsneſs 
to co any thing pleaſ:at to God, or pr: fitable to 
ourſeives, was manifeſted. None but Chriſt could de- 
liver from the bondage we were in, But he was ſuf- 
ficient. Faith in his me: it brought pardon and peace 
and power over fin, ard a glos ius preſpect of heaven 


into our ſouls Thes wa becarce chriſtians. After- 


werds, by an iuſtructive impulſe, (opening our under- 
ſtar ding in the ſcriptures, begetting an ardent deſire 
for the good of mankind and the glory of God, and 


giving a power to »ithſtand all the adverſe powers 
of carth and hell,) ſome were qualified and commiſ- 
ſioned to publiſh the goſpel to a loſt world, viz. a free 
ſalvation thro? the blood of Jeſus, to all who obey 
the call. And, notwithſtanding labours, vifficulties, 
perſecutions, &e. many ſtill continue to exhibit theſe 
latutary truth: ; and bleſs God that t. ey have not 


run nor lab-ured in vein: Muititaies through their 
inſtrumentality, having ſeen the ſalvation of God 
But alas! Sir, wher: is the proof of your cbriſtta- 


_ nity and call to the miniſtry ? Your religion, a li- 


centious life; your qualification for preaching, a little 
ſchool learning; your call to it, a convenient, or 


genteel ſtation in the world; your commiſſion, the 
 approbation of the Biſhop; and the fruit of your la- 
| bour, a confirmation of your people in ignorance and 


wickedneſs. Theſe are heavy charges ; but they are 


facts: Which are ſtubborn things. Your progreſs is 
a proof of the nature of your apoſtleſhip. You hve 
| at eaſe and ſwim in pleaſure. Six days in ſeven the 


laity have leave to labour; and you ſupply what is 

lacking by doing ſomething on the ſeventh. But, 

for which, is any body either wiſer or better ? he 
| | | | re 
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reit of your time is generally ſpent like a layman's. 
Unconcern'd about the condition of your people, tho? 
wallowing in wickedneſs, you ſport and play and 
thoughtleſsly paſs your time away. Or if arrived at 
years which give a graver caſt, ſottiſhly murther your 
moments by drinking and other cuſtomary fins; or 
till up the large chaſms of life with covetous prac- 
tices, In a word, the diieaſe of doing nothing to 
good purpoſe, is fo grown upon you, that whenever you 
give any proof ot caring for your own, or other 
ſouls, all muſt greatly wonder. And yet, Sir, your 
aſſumed office l.ys you under the obligation of ſpend- 
ing your whole time in theſe things. 7 
But, indeed, it is not to be ſuppoſed you ſhou'd 
do tat which is contrary to your diſpoſition. Being 
a ſtranger to the divine nature, y ur ipirit is corrupt 
and unconfined, except as wickedneſs and the things 
of the world attract and engage it. But theſe being 
in a pe. petual flux, many of hem as often forſ.ke 
as engage you. And the mind, like a reſtleſs rover, 
_ wearies itfelf in the purſuit of others. Thus, for 
want of affections finding pleaſure in things above, 
_ your ſpirit is ever in queſt of unſatisfying delights. 
So having no care for your own ſoul, you have none 
for your people's, (or that only which anſwers no 
good purpoſe.) Nor need this be wonder'd at: For, 
in that caſe, this is the rule, viz. That we love 
our neighbours 2s ourſelves.” 555 
Nou tnis is one of the many evils conſequent on 
an unconverted miniſtry. Having not the mind 
which was in Chriſt Jeſus, you have no compaſhon 
for the ſouls of men, Charity for their bodies you 
may have. But that differs diametrically from this. 
That is conſtitutional, being a ſemblance of the 
aff-aion common to men and animals, in reſpe& of 


their kind. But religious love is the reſult of God's 


likeneſs wrought in the ſoul by regeneration, And it 
being a tranſcript of the deity, makes its poſſeſſors 
love like him. It is ſpiritual and univerſal, having 
reſpect to the well-being of the ſpirits of all _ 

| | 5 5 | ow 
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Now where this is not, is ſatan's likeneſs, (there is 
ro medium) which produceth love like itſelf ; for 
fianers love one another as ſinneis: And fo can- 
not will others to be freed from that which is the cauſe 
of their love to them, Thercfore, tho? an uncon- 
verted miniſter may ſpeak againit fin in the pulpit; 
(fer he ſeldom does it any where elſe) yet his heart 
agrees not therewith : Cf which he pives practical 
proof, by freely joining with, and find ing pleaſure in 
their ways. Yea reaſon, as well as the nature of the 
thing, evidences it: For, would a drunkard have no 
drunkards but himſelf? Or a ſwearer be the only 
ſwearer in his pariſh ? Or a card- play er have no com- 
pan; ? Or a where monger none of the ſame ſort? And 
fo with regard to all other ſorts of ſinners: Like affects 
like; birds of a feathe: flock together. Indeed, a So- 
vetous miniſter, (like the uſurer, who commended a ſer- 
mon againſt uſury; and being aſked whv ? anſwer'd, 
he wanted to have nobody of that buſineſs but himſelf,) 


may chuſe to be alone, that he may fare the better 


for it. Hence, let a wicked miniſter preach ever ſo 
much againſt ſin, he cannot be ſincere in it, nor 
_ wiſh his word ſucceſs. An evil this of an enormous 
ſize. and foliowed with creadful effects to the ſouls 

of mankind. And the ſame ohje@ton lies againſt his 

_ uniicritanding. Being vx; ανοEν¶ , an animal 
man, one who has not the ſpirit of God. (however 
knowing in natural things, and learned in languages) 
be receiveth net the things of the ſpirit of God: For 

| they are fecliſhneſs unto him; neither can he know 
them, becauſe they are ſpiritually diſcerned. 1 Cor. ii. 
14. Spiritual things can only be received by ſpiri- 
tual men, that is, by men who have the ſpirit of 
God : But wicked men have not that ſpirit. Their 
ſpirit or æviſdom is earthly, ſenſual, and deviliſh. James 
ut. 15. And a man of no religious experience, 
cannot inſtruct others in what himſelf is ignorant of. 
Hence it is, that unconverted miniſters, if at all, 
dcal only in that way by accident. If a diſcourſe of 
that kind come in their way, they may read it, but 
not with underſtanding. * forming ſome notion 
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of moral duties, that is the burthen of their ſung. 
So a poor drunken, whoring, gambling parſon, will 
tell his hearers how they muſt live, and condemn his 


own practice all the time he does it. Indeed, would 


It paſs, a teacher of this kind, would be moſt in- 


ſtructive in the ways of wickedneſs. But then, bad 
as the people are, they would hardly bear that. 


However, | confeſs, I have been much ſu:prized to 


hear them preach againſt practices, themſelves were 
git; of. But perhaps it was the effect of neceſſity: 

mething muſt be ſaid againſt fin, to keep their 
credit as chriſtians. Well; but as faving and doing 
are two things; ſpeaking againſt, and living in fin, 


will only do for thoſe who iook no farther than the 


preſent time: For, ſurely, they who believe another 


world, and holineſs the way to it, cannot ſuppoſe 


that man a good guide, who hi::{clf walks in the 
way to hell. 1 conclude then, that a bad man is 


a bad miniſter. And that none but thoſe who either * 
know not what will, or care not what does become of 


them, will truft their ſouls with him. 


of Chriſt, who never 


C. Well, ſure you have ſaid enough now. = 

P. I doubt not. I fear more muſt be ſaid before 
you be convinced, that a bad man made a miniſter, 
is only an ape cf the devil, when he transforms him- 
ſelf into an angel of * You are called a miniſter. 
new him as a ſaviour, whoſe 

doctrine you do not preach. and whoſe precepts you 
do not practice. With what propriety ? Yea, how 


| contrary to the nature of the thing! Nor can this 


be accounted for, but by admitting the doQrine of 


transformation, That admitted, it is done. % 


ſays Paul, Satan is transformed into an angel of light, 
it is no great thing if his miniſters alſo be. 2 Cor. xi. 


14, 1 


Now, Sir, are you one of thoſe transformed men? 


Have you put on Chriſt's livery while you live in fin, 


and know nothing of religion? If you are, what 
Pity that reformation did not begin at home, and 
that you had not learnt the way to heaven, before 
you took upon you to guide others in it. =_ the - 


1 

Apoſtle ſays, whoſe end ſhall be according to their 
evorks. 2 Cor. xi 15. You have at preſent a good 
reward for little labour. But what will the end be? 

A reward according to your works. Your works of 
deceiving and deſt:o, ing thouſands of ſouls, by falſe 
doctrine and a wicked life. Alas! Sir, I fear the 
end will over-balance the beginning. Dives, who, 
perhaps, had none bat himſelf to anſwer for, was 
miſerable enough in hell. What then will that man 
be, who negleQs his own ſoul, and at whoſe hands 
the blood of others will be required? A good living 
will hardly then be remembered but with regret. 
And perhaps, the higher you ſtand in the church, 
the greater will be your fall. However, as ſure as 
God is true, if you die unforgiven and unrenewed, 
you will periſh, it being abſolutely impoſſible for a 

4 kaun unholy ſoul to enter the Lord's everlaſting 
kingdom. To which being added, the dreadful cir- 

cumſtance of deſtroying many others, your condition 
is fo fraught with evil, and fo fearful in its conſe- 


- quences, that were you truly ſenſible of it, it would 


be matter of wonder, if you ſuſtained the weight of 
guilt and terrible forbodings of future wrath. 
C. If what you ſay be true, it might be ſo. But 
I truſt. our condition is not as you repreſent it. 
P. That it is ſo, is evident. And, to any perſon 
of ſpiritual diſcernment, the practice of your people 
is a ſufficient proof: For, are they not ſinners of one 
ſort or another? And yet perhaps you do not ſee it. 
You may be as blind to yourſelf and others, as 
Paul was, when he was alive without the law, 
Rom. vii. 9. And, I remember, five and twenty 
years ago, I thought myſelf and all about me good 
chriſtians. But when the commandment came, that 
is, when the law was applied to my caſe and con- 
| ſcience by the enlightning and quickning ſpirit of 
God, which made it powerful and conviftive, fin 
revived and I died; the remembrance of paſt, and 
the fight of preſett ſins, flew me; a ſentence to 
everlaſting death, in conſequence of ſin, paſſed upon 
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Things appeared in a new light. In the glaſs of 
the law, (my mind being enlightned) I ſaw all was 
wrong, my whole life having been one continued 
ſcene of fin. My neighbours (for they were wicked) 
appeared in the ſame light. So that inſtead of being 
Chriſtians, as I had ſuppoſed, I found we were all 
children, ſervants, and heirs of the devil. I could 
then ſubſcribe the Apoſtle's confeſſion: The whole 
world lieth in wwickedne/s. 1 John v. 19. Nor need 
there be any ſuſpicion of deception in this judgment: 
My own and the practice of others witneſſed to the 


truth of it. And how little differeat is the face of 
things now? Alas! many yet walk in the broad 


way; for they declare their fin as Sodom. And 
whoever looks for chriſtians among the generality of 
church people, will not only be diſappointed, but, 
doubtleſs, highly diſguſted ; and conclude with an 
_ Heathen on a ſurvey of that fort : © Chriſtians get 


drunk! Chriſtians ſwear ! Chriſtians tell lies! I will 


not be a chriſtian.” Indeed, if ſuch be chriſtians, 
who would? But they, if any, are devil chriſtians! And 


yet, Sir, your congregation conſiſts of ſuch ! Nor do | 


you ſuſpeR the genuineneſs of their chriſtianity. With 
you they paſs for thoſe of the beſt fort : For you know 
none better. Now what ignorance does this argue? 
Certainly that of the deepeſt and moſt dangerous kind; 

inaſmuch as he who is ſo undiſcerning as not to ſee the 
difference betwixt theſe and real chriſtians, is no better 
a judge of chriſtianity, than a blind man is of colours. 
How then ſhall he ſeparate the precious from the vile; 

and fo divide the word of God, as to adapt it to the 
ſeveral conditions of men, that the ſaint and finner 

may have their proper portion? Not at all. And 

if not ſo divided, but promiſcuouſly applied to all 
or to any, what a farrago does it make the ſcriptures, 
and what a jumble the conditions of men. But 
your method of preaching implies thus much. You 


have but one ſort of people: For, be they curſers, 


lars, drunkards, whoremongers, or whatever elſe, 
you call them chriſtians. Now, how ill calculated 
13 this to convince! And what ſtupor of foul, and 
irremedileſs ruin, are like to enſue ! C. But 
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C. But have not my congregation, in conſequence 


of being baptized, a right to be fo called? If fo; 


there is no impropriety in the addreſs. 
P. That they have a nominal right, I wil! not 
deny. But have they a religious one? No finner 


has. Such, ſaith Chriſt, are of their father the 
devil. John viii. 44. Of which St. John, referriag 


to matter of inconteſtible evidence, ru this proof : 
He that committeth fin is of the devil. 1 John iii. 8. 


Theſe you call chriſtians. They have the name, but 


not the nature. A real chriſtian is one whoſe fin is 
forgiven, is born of the ſpirit, has power to pleaſe 


God, and qualified for heaven. Now, Sir, if you 
knew the difference, would not you make it ? But 

| becauſe you do not make it, either you do not know | 
It, or maliciouſly withhold the truth, that they may 
be deceived and periſh. And yet, for want of this 


diſtinction, they know not their condition; and ſa 


conclude from your common cry of, © we chrif- 
_ tians,” that they belong to Chriſt and have a right 


to his kingdom. 


Foraſmuch then as you want the eſſential quali- 


fications of a goſpel miniſter ; a knowledge, will, 
and power to do good; you will not be ſurprized to 
be told, that you have not entered at the right door; 
that Chriſt by the converſion of your ſoul, and the gifts 
_ of his ſpirit, never admitted you into his church: And, 
conſequently, according to his own words, you are a 


thief and a robber, a falſe teacher, an hireling, and one 


who cares not for the flock, but the fleece. But this 


is not all. Souls ſuffer infinite loſs thro? your errors 


and inſufficiency ; and, dying in their inquiries, their 
blood will God require at your hands. The thou- 
ſands which your ignorance and wickedneſs have 


ruined, will riſe up in judgment againſt you. And 


with what confuſion of face will you meet thoſe de- 


ſtroyed ſouls, who will lay their loſs of heaven to 
your charge? Nor will you be able to withſtand 
their evidence. They will charge you with unfaith- 
fulneſs, and falſe doctrine. With unfaithfulneſs, in 
not clearly pointing oat their danger; and with falſe 
us _ | OT: doQtrine, 
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doctrine, in not preaching Chriſt as the one meri- 
' torious Saviour; and as made of God unto us wif- 
dom, righteouſneſs, ſanctification, and redemp- 
tion.” [ſus Chriſt, the judge of all, will ſecond 
their evidence, and ſay, I never knew you; ye were 
never mine by my ſpirit, nor did I ever qualify and 
commiſſion you to preach. Ye ran befcre ye were 
ſent ; ye preached for profit and not to pleaſe me ; 
| your end was to live, and not lead ſouls to heaven. 
C. And do you think that all preachers muſt an- 
{wer for thoſe who ſuffer thro' them? FIG 
P. Certainly ſo. Does not God ſay to Ezekiel, 
(and, therefore to others,) F thou ſpeak not to warn 
the awicled from his way, that wicked man ſhall die in 
Hit iniquity, but his blood will J require at thine hand. 
, 
, 
P. Pray, what do you mean by that? How is God 
to help you? Muſt he help you in your fins ? It can- 


not be. But are you willing to acknowledge your 


| fin, and accept his aſſiſtanoe. If ſo, there is hope. 
And truly, to you, it is of infinite moment: For 
how many ſouls have you ruined already, which, 
added to your other evils, is more than ſufficient 
cauſe of the deepeſt repentance. O Sir! Did you 
but know the evil of fin in its contrariety to God's 
nature and law; you would loath yourſelf as the 


vileſt wretch out of hell; and, above all other things, 


lament that ever you offered to ſhew others the way 


to heaven, one ſtep of which you never yet knew, - 


nor took yourſelf, The thought of being a blind 
guide, leading ſouls into the ditch of damnation, 
would damp your ſpirits to a degree not to be con- 
ceived; and, if you found no hope of forgiveneſs, 
might well make you take Jadas's method of relief. 
Now if God has not given you up to a reprobate 
ſenſe; you would do well to confider your manner 
of life, motive to, and ſubſequent exerciſe of mini- 
ſtry. Your life has been profane, or but outwardly 
preciſe ; and both argue the want of that principle 
y which alone life can be to good * 7 | 
| a 


[$83 

Chriſt is not the life of the ſoul, living in and aQu- 
ating all the powers of it, it is not a life devoted to 
God, nor the good of itſelf, and others. The rea- 

ſon whereof is evident: For, Chriſt is to the ſoul 
now, what the image of God was before the fall. 
That was a holy principle. iiaplying knowledge and 
goodneſs, and diſpoſing its poſſeſſor to offer unto 
God a holy ſervice. But that, by the fall, was for- 
feited and effaced, inſomuch that not the leaſt trace 
of it remains in fallen nature: For, « every man 
is very far gone from oiiginal righteouſneſs, and 
jg of his own nature inclined to evil.“ Articic 
gth. Now, Sir, where the life of Chriſt is not, that 
i; for the oue or the other muſt be. And if your 
words be the index of your heart, you are deſtitute 
of it: Conſk quently, are in the ſtate of corrupt 
natare; dead to God and all that is morally good, 
Wetuer then you have been a publican, or a pha- 


riſe, in point of practice, makes ſmall difference, 


inaſinuch as the root of all your doings was wrong. 
If you openly violated God's law, you carried your 
maſter's mark in your forchead ; or if more p eciſe, 
it was but the wolf in ſheep's cloathing. Now could 
you be brought to ſee the difference betwixt works 
done in nature, and by grace, it would be one ſtep 
toward your converſion. But the Lord only can do 
that. *Tis he alone can remove the darkneſs from your 
minds, and ſhew things in their proper colours. Yet 
becauſc man is a reaſonable creature, he is command-. 
ed to remember his ways; with which command, the 
Lord by his grace concurring, convinces of fin, rigbi- 
 eouſneſs, and judgment. John xvi. 8. This is the 
beginning of that gieat moral change from evil to 
gocd ; the reſtoriug ſinful ſouls to holineſs thro? 
Jeſus Chriſt, by the Holy Ghoſt, ?Tis alſo the prin- 
_ cipal productive of ali holineſs and righteouſneſs of 
life and conve:ſation. If then vou have not been 
. bleſt with, and governed by this principle, your works 
| have not been wrought in God, nor to his praiſe. 
Which indeed your ignorance of, and denyiog inſpi- 
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ration, is but too ſtrong a proof. So your life 
hitherto has been ſpent to bad purpoſe only, - 

Now review your motive to the miniſtry. And 
What was it but a worldly confideration which induced 
| you to take upon you that office? Money, or honour, 
or eaſe, or all, was the whole cauſe of it. Saving 
ſouls, glorifying God, &c. had no place in your de- 
figns. Alas, Sir, it was carnal and contrary to 
chriitianity ! Had it been a matter wherein the ſouls 

of men were not concerned, to be ſwayed by ſuch 
| motives, would not have ſignified much. But to 
enter into an affair, on which their ſalvation ſo 

much depends, for the ſake of a little earthly good, 
argues Ceep ignorance of its nature, or a worſe thing. 

But unhappily for the Church of England, the pa- 
trimony is annexed to the prieſthood, ſo that who- 
ever has the one, muſt have the other alſo. And, 
therefore, thoſe who are blind to ſpiritual things, 
and know no good bat what accrues from the earth, 


ruſh into the church for the ſake of her temporal pro- 


fits. Hence it is, that ſhe is ever full of miniſters, 
5 ignorant of religion, wicked, and worldly. A ſore 
evil! 5 8 . 
And what has been your miniſtry, the doctrines 
you have taught? Not man's total fall thro' the firſt, 
nor his entire redemption by Jeſus Chriſt the ſecond 
Adam. Concerning theſe two you have ſaid but little: 
Though the fi:ſt was to us a ſource of evil, and the 
other the only fountain of good. But theſe lay be- 
yond your line. You never ſaw ſo much evil by the 
one, as to know the abſolute neceſſity of ſalvation by 
the other. So hitherto theſe two ſcederal heads, 
with you may have paſſed for fancies. Nor have 
things of a more perſonal and practical nature, been 
diſcuſſed with more propitety. Had you deſcribed 
to a murtherer, the conſequence of his conduct, 
would not you have pronounced death as his certain 
doom? Have you been as faithful in declaring to all 
_ finners againſt God, that damnation is their due? 
Alas! Your ignorance of the evil of fin, blindneſs 
in reſpect of men's danger, want of zeal for their _ 
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and the glory of God; ſear of man, ſhame, and 
other things, have made you mince and ſhuffle, and do 
nothing to purpoſe in that important buſineſs. So 
that your reproofs, if any thing you have ſaid can be 
ſo called, have paſſed for nothing. Is that, Sir, to 
warn the wicked of his way? And to ſpeik whether 
they will hear, or Whether they will forbear ! To theſe 
defects, I f-ar, may be added capital errors: For, have 
you inſiſted on preſent perſonaljuſtiſication from all paſt 
fins thro? faith in Chriſt Jeſus? You have crudely and 
coldly told them ſomething about repentance and a- 
mendment, as things on which they might depend for 
mercy. J-ius Chriſt, with you, has not been the one 
meritorious caule of ſalvation. A fatal error ! For, 
there is ſalvation in none other. Acts iv. 12. And 
tho' they have been noturiouſly wicked; yet they 

have now no knowledge of ſalvation through the re- 
miſſion of fins, Yea, having learnt of you, they 
laugh or are angry it the mention of mercy made 
known to the mind. So they are in their fins, and in 
danger of eternal torments, without any knowledge 
or concern of yours. The new birth by the ſpirit 
of God, you have either wholly omitted, or explained 
away. Hence it is, that in conſequence of the con- 
tinuance of their evil hcarts, their lives remain un- 
reformed and the reverſe of God's righteous law. 
Foraſmuch then as you have been entirely igno- 
rant of true religion (which is the life of God in 
the ſoul;) have lived a wicked life, or had but the 
form without the power; entered into the miniſtry 
with worldly motives ; have deceived the people by 
falſe doctrine, &. What will you do? If you re- 
main thoughtleſs, or obiiinate, and continue in 1gno- 
rance and wickedneſs, and preach what cannot poſ- 
ſibly profit; the judge of all the earth will judge 
and reward you according to your works. And, 
were you as great as his Grace of C y, if 
Chriſt were not formed in you, and preached by 
you, in all his offices, viz. as a Redeemer, Saviour, 
Prophet, Prieſt and King, you would be entitled to 
no other appellations than a child, a ſervant, and 


an 


— 


— 
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an heir of the devil; a falſe prophet, and a deceiver 
of mankind. And tho' you move in a lower ſphere, 
the ſame appellations are highly applicable to you as 
an unchriſtian and an unqualified preacher. 
Fou may indeed ſport and play and preſerve the 
gaiety of your ſpirit amidſt all this evil and danger; 
or ruſh into ſenſual exceſſes, and render yourſelf paſt 
feeling ; or by a care wholly inconſiſtent with your 
character, live to lay up money; or walk in pride, 
and lord it over your flock, tho? they pay you well 
for deceiving them. In any of theſe, or many other 
ways, you may fill up your future days. But what 
will you do in the end? After ſpending many or few 
years in folly, and preaching to no purpoſe but to 
confirm your people in fin, you give up the gheſt. 
Good God! The thought is awful and ſhocking ; for 
what finner and deceiver can ſtand before the Lord! 
Alas! Your ſinful foul, with the guilty remembrance 
of a ſoul-murthering miniſtry, will be miſerable 
enough. And your body and ſoul both, may reſt in 
dire expectation of double damnation at the laſt day. 
That will be the fruit of aſſuming a character you had 
no call to, the effect of a ſelf-qualified and man-made 
miniſter. 5 VVV 
Therefore, tho' you now live the life of a gentle- 
man; ſurely none who know your caſe, can envy your 
| happineſs. Rather, of all men you are the moſt miſera- 
ble, being ſo nearly concerned in, and contributing 
ſo much to, the deſtruction of many. And if your 
conſcience had not contracted a great degree of blind- 
neſs and hardneſs, one ſerious thought of it would 
be ſufficient to awaken your fears, and make you 
lament all your future days. For tho? it is poſſible to 
be forgiven ; yet the remembrance of havirg already . 
ruined many, would not eafily be eraſed. But you 
muſt be left to liim who judges righteouſly, and there- 
fore I will finiſh this converſation with the following 
advice. . | Tues 
| Before you can be a miniſter of Chriſt, you muſt be 
a chriſtian, And if you be aſhamed to learn religion 
ſo late in life, you will remain a deceiver of _ 
. | | 5 18 ut 
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But the well being of your own and other ſouls, ſhould 
have weight enough with you, to ſurmount that diffi- 
culty. It is ſaid. Put ye on the Lord Jeſus Chriſt,” 
not by prof: flion only as you have done by baptiſm; 
bat by the renewing of your mind; to which purpoſe, 
ſuffer the Lord to awaken your conſcience and ſhew 
| you the worſt of your condition. Then, firmly de- 
pending on the merits of Chriſt, contend by earneſt 
_ Prayer for mercy and the holy ſpirit, that peace of 
conſcience and purity of heart may obtain And. ac- 
_ cording to your ability of underſtanding, utterance, 
and energy of the divine ſpirit, preach Jeſus 
Chiiſt as a Saviour from all fin, and as qualifying, by 
a new rature, to ſerve God in an acceptable way. 


Then will your offerings be acceptable to God, and 


| his word run and be glorified. Sinners will become 
vile in their own eyes; and J:ſus be precious to be- 
lievers. The fruit of your labour u ill appear in their 
reformation, and renewal of heart. To ſpeak for 


God and the good of mankine, will not then be the : 


burthen, but delight of your ſoul. And you will have 
no greater joy than to ſee men made free by, and walk 


in the truth, Nor will you account your life any 


thing, but as it miniſters to the good of mankind. 
And vour fpiritual children will be dearer to you 
than all earthly treaſures, You will then ſee a pro- 
priety in the Apoſtle's expreſſion, For now we live, 
if ye fland faſt in the Lord. So great will be your 

Jove to, and care for, thoſe whom God ſhall make you 
inftrumental in turning to him, that you will count 
nothing dear to yourſe'f, ſo that you may but ful- 
fill the miniſtry you receive of the Lora ſeſus Chriſt, 
in teſtify ing the goſpel of the Grace of God, 


, 


